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THE BLESSED WAY 


I 


WaHEN we display discontent on account of 
things that are not to our satisfaction, 
it is not uncommon for a candid friend 
to exhort us to count our blessings. It 
is sound advice. Under what may be deemed 
the very worst conditions we have more to be 
thankful for than to grumble about. And could 
we but see the inner and invisible side of the 
matters which are the occasion for our grumbling, 
we should praise heaven that things are as they 
are. We too seldom realise the fact that all 
experiences, no matter how seemingly trivial, 
are over-ruled by the beneficent law of Providence, 
and, moreover, that whatever comes into our 
life at any moment does not come idly or without 
significance.s There is a vital relationship between 
ourselves and our circumstances: things do not 
happen capriciously, but under law. And because 
we believe that such law is the expression of a 
far-seeing beneficence, we are wise if we conclude 
that whatever happens to us is divinely employed 
to advance a gracious and beautiful issue. We 
are convinced that the best way to avoid what 
seems to us to be untoward in our experience 
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is to so surrender to what is best for us in the final 
issue that there shall be no need for us to suffer 
many things that otherwise would fall to our lot. 
Did we but properly appreciate ourselves in 
relation to our circumstances, and our cir- 
cumstances in relation to ourselves, we should 
perceive the activity of cause and effect and 
observe the process of action and reaction, all 
working with mathematical precision. Most 
frequently, we are ourselves the causes of the 
things that happen to us, and we may be satisfied 
that if we do not actually cause them, they come 
to us with vital meaning. Indeed, all things 
happen in relation to the supreme purpose of 
the Divine, which, so far as man is concerned, 
is the development of sound manly character. 
Such character is founded in time, but is perfected 
in eternity. Nothing is wrong with us except our 
own wrongness, and our wrongness disappears 
as we yield ourselves to the stream of Providence. 


Il 


af O we should count our blessings and in 
=) doing so discover that we are altogether 
oy blessed in relation to the final issue of 

our travail. As the far-seeing Paul 
declared, ‘‘We know that to them that love 
God all things work together for good, even to 
them that are called according to his purpose.” 
We appreciate the meaning of such a statement 
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only when we detect the divine purpose. Our 
existence is not meaningless, without rhyme or 
reason. We are not here to play a mean part 
and end in oblivion. There is a grand issue in 
the eternal world with which we are already 
intimately related as immortal beings. We see 
the issue dimly now, but it becomes clearer as 
we make progress in spiritual thought. It is all 
comprehended in the simple fiat, “‘ Let us make 
man in our own image after our likeness: and 
let them have dominion over the fish of the sea, 
and over the fowl of the air, and over the cattle, 
and over all the earth, and over every creeping 
thing that creepeth upon the earth.” Seeing 
that God is Spirit, not matter, it is apparent 
that for man to become the image and likeness 
of God he must be a spiritual being. He must 
be assessed according to spiritual values. God 
is Wisdom, and for man to be the image of God 
he must be wise with His Wisdom. God is Love, 
and for man to be the likeness of God he must 
love with the inspiration of the Divine Love. 
That, then, is the great purpose, the crowning 
issue of creative activity—the production of 
immortal beings who here and forever shall be 
loving and wise. The love of such beings is not 
self-regarding, nor is it vague sentiment or frothy 
emotion; it is the ardency of the whole being 
directed towards that which is perennially good 
and true; it is the love of the Lord and the 
spiritual things which are associated with His 
name. And the wisdom of such is not academic 
wisdom or erudition, but it is a “‘ wise and 
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understanding heart”? which detects all that 
is divine and truly human, and is bound up with 
spiritual values. Love so gloriously ardent is 
the zest of existence, and wisdom so penetrating 
establishes a spiritual poise under all circumstances. 


Ill 


>arG)T is true that man has established a certain 
S mastery over nature and can control 
and exploit all lesser creatures. His 
external domain as stated in the scripture 
just quoted is assured. But he has other realms 
to conquer. He does not enter into his kingdom 
until, by the grace of the Lord, he has control 
over his passions and thoughts and can bring 
the things of his lower nature into subjection. 
It is one thing to have dominion over fish, fowl, 
cattle, the earth and every creeping thing, but 
quite another to be able to use knowledge, thought, 
desire, love and his senses in the advancement 
of his spiritual life. Yet this he must do if he is 
to fulfil the divine purpose for him. It is as a 
spiritual being living in the realm of the spiritual 
and eternal that he ought to function. Lower 
things must be bent to higher uses, and every 
activity of the mind must glorify God. Man’s 
contact with nature is brief, but his existence 
in the eternal realm is endless, and on this account 
he should think more of his spiritual kingdom 
than of his natural supremacy. It is through his 
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ardency for higher things and his divinely inspired 
intelligence that he is given control over his 
desires, thoughts and impulses, and to such an 
extent that what in him seems evil when out of 
higher control is discovered to be good when 
submitted to higher service. The passion which 
becomes vicious when it is falsely directed, gives 
force and dignity to character when it is employed 
in the uses of the heavenly kingdom. An imagina- 
tion which is riotous when inflamed by uncon- 
trolled passion, becomes a beautiful and uplifting 
mental capacity when it operates under the impact 
of a spiritual affection. The whole endowment 
of man is good and intended for good use; it 
goes astray and becomes seemingly bad when 
it is abused. And we should be automata, not 
men, if we had not the freedom to use rightly 
or to abuse. We are led into abuses by the fallacies 
of the senses and we rise above abuses when we 
follow divine dictates. 


IV 


that what are commonly regarded as 


) 


ve fallacies of the senses lead us to conclude 


“Blessings ’’ consist essentially of 
material things. We talk too glibly 
of the man who is “ blessed ” with earthly wealth, 
and the astuteness which enables him to get 
gain. We are apt to envy those who have great 
possessions and to think that they have been 
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unduly favoured or blessed. Wealth is really 
no gain to man unless he is able to use it wisely, 
and even robust bodily health is no blessing unless it 
ministers to fine character. Big brains, involving 
acute intelligence, are considered to be great 
gifts, but if they are not used nobly they may 
lead to spiritual shipwreck for their owner and 
great misery to those whose lives are touched 
by his. As Bishop Hall said, “‘ Even the best 
things, ill-used, become evils, and contrarily, 
the worst things, used well, prove good. A good 
tongue used to deceit ; a good wit used to defend 
error; a strong arm to murder; authority to 
oppress; a good profession to dissemble; all 
are evil.” Blessings, indeed, are not matters 
which give an outward show of prosperity, but 
are such things as prosper the divine purpose 
for us, qualities which enrich. the soul and build 
up manly character. The Lord blesses man by 
spiritualizing him, regenerating him, making him 
truly human. Divine blessings bear upon eternal 
issues, and enduring prosperity is growth in love 
and wisdom and the development of the will to 
serve. Although outer circumstances have a 
vital bearing upon inner growth, they are only 
accessories, and they become helpful or baneful 
according to our reaction to them. Solomon 
in the hey-day of his youthful idealism, discovered 
a truth and made a choice which is famous 
wherever the Bible is known: discarding all 
thought of long life, riches or vengeance, he made 
the humble and sane demand for a wise and 
understanding heart. Such a gift is beyond price, 
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for it has permanent spiritual value. The folly 
of anxiety about things external and ephemeral 
is tersely and pungently portrayed in the Sermon 
on the Mount ; the quest which should be pursued 
with all the ardency of the soul is that for the 
Kingdom of God, which is the dominion of good 
and truth in will, thought, and activity; and 
for the righteousness of God, which, so far as 
we are concerned, is life according to the divine 
order. We must set our hearts on the blessings 
which enrich character and have survival value. 


V 


AGAQHE patriarchal benediction gives us a 
true conception of the blessings we 
should seek and which the Lord, by 
virtue of His disposition, ever extends 
to man for his acceptance :—“‘ The Lord _ bless 
you and keep you; the Lord make His face 
shine upon you, and be gracious unto you; the 
Lord lift up His countenance upon you and give 
you peace.”’ The Lord blesses us by loving us, 
revealing His truth to us, giving us the disposition 
to obey His will, and keeping us in the way of 
His purpose, which, as we have seen, is to make 
us truly men. We are not men until we love 
goodness and truth, love our fellows with an 
unselfish love, serve their highest interests, and 
act constantly in the spirit of the Golden Rule. 
We are richly blessed when we spiritually perceive 
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the shining face of the Lord, even as Peter, James 
and John saw it on the Mount of Transfiguration. 
We see that face, which is the aspect of the Divine 
Love and Wisdom, when we realise that all life, 
on its inner side, is bright and resplendent with 
heavenly light and loving intention. “ Arise, 
shine ; for thy light is come, and the glory of 
the Lord is risen upon thee ’’—such is the exhorta- 
tion of the prophet enlightened by the inner 
radiance. The light of God is on all things, but 
all things do not reflect it. Few men seem to 
become radiant in its glow. Yet, if we have a 
right understanding and a selfless love we shall 
walk among our fellows as they who have seen 
God. It is said of Moses, Aaron, Nadab, and 
Abihu, and the seventy elders of Israel, that 
“They saw the God of Israel; and there was 
under his feet as it were a paved work of sapphire 
stone, and as it were the very heaven for clear- 
ness.” To see the God of Israel is to perceive the 
Divine Wisdom which directs and orders all in 
the mind which is serviceable to it, for the true 
Israel of God is that in us which submits to His 
rule—the genuine spiritual part of us in which 
He abides and in which His Kingdom is already 
existent. That which is said to be under the feet 
of God is that with which He is in contact, every- 
thing in us touched by His Spirit is rendered 
beautiful, for there is divine artistry in His touch. 
When we perceive the Divine Wisdom as it acts 
in our inner and outer life, we realise that all 
things are, indeed, under His feet, and that our 
circumstances and experiences are not a crazy 
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patch-work, a mere higgledy-piggledy jumble 
of events without reason or sense, but “as it 
were a paved work of sapphire stone, and as it 
were the very heaven for clearness.”’ In the light 
of God and His purpose, our life is seen as a 
beautiful mosaic, an ordered and meaningful 
thing exquisitely designed. The meaning of 
existence becomes clear to us as the bright light 
of heaven itself. 


VI 


ASHE Lord is not rendered gracious to us 
3 by our prayers or by the benediction 
of a priest, but we need to bring ourselves 

to an amenable state in which we are 
open to receive the gifts of His grace. His gracious- 
ness is not the favour of the fickle potentate ; 
it is, rather, a constant disposition to bestow the 
best gifts; His nature is such that His desire 
to bless is beyond caprice, but our nature is so 
changeful that we too sadly often turn away 
from grace and withstand its influence. So, when 
the benediction has it that the Lord “ be gracious 
unto you,” the real implication is that we should 
so dispose ourselves that He may do His gracious 
work for us and thus bring our minds and lives 
into harmony with His everlasting purpose. 
The Lord is gracious to us because He is ever 
ready to disclose to the earnest aspirant the 
living truths and laws of an orderly and spiritually 
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effective human existence. And we are greatly 
blessed, when, figuratively speaking, the Lord 
lifts up His countenance upon us, for it is then 
that we see light in His light. The lifting up of 
the divine countenance is not the raising of a 
face so that we may see its benignity, but the 
realisation on our part that He Who is high and 
lifted up regards us with love and goodwill. His 
love shineth as the sun in its strength, warming 
our hearts, and gilding our lives with a golden 
glow. We see the uplifted countenance when we 
know in our hearts that Love rules and that 
‘Every good gift and every perfect boon is from 
above, coming down from the Father of lights, 
with whom can be no variation, neither shadow 
that is cast by turning.” The final blessing, 
the most precious boon of all, is the gift of peace. 
This peace is not false tranquillity in which we 
are at ease to work our own pleasure and achieve 
selfish ends ; it is not the peace which the world 
gives us when we do not oppose its will, but it 
is the “ Peace of God which passeth all under- 
standing.” Seeing that it passeth understanding, 
it is almost futile to describe it, yet it can be 
appreciated because it may be experienced. 
True peace is harmony with the divine purpose, 
and we are at peace with God and man, and 
harmonious to our circumstances, when we know 
and do His will and accept the direction of His 
wisdom. It is futile to ‘‘ Cry, Peace, when there 
is no peace,” and there can be no peace so long 
as our outer self continues to war against the 
divine dictate in the inner soul. “ By peace,” 
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says the good Swedenborg, “is meant the 
heavenly joy which comes from being joined to 
the Lord by love.” And again he says, “ Pro- 
tection from evils, and thence Heaven and 
eternal happiness, are meant by ‘ give thee peace,’ 
for when evils and falsities have been removed, 
and no longer infest, the Lord inflows with peace, 
in which, and from which, is Heaven, and delight 
infilling with blessedness the interiors of the 
mind; thus heavenly joy.” We are divinely 
protected from evils when, as of ourselves, we 
have shunned them and thus made way for the 
positive and invulnerable qualities and graces 
of the Kingdom of God to enter into and possess 
our minds. 


vil 


MXC HRISTIANITY is essentially a Way of 

Ws) Life. To say this is to give utterance 
to a truism, yet history shows that it 
is a truism very easily obscured. How 
many, even in these days when all things are 
put to the test, associate Christianity with any- 
thing but churchianity, creedism, sectarianism, 
sacerdotalism and ceremony? By not a few, 
church members are regarded as men and women 
who like to run things and make church activity 
a species of hobby. By many both within and 
without institutional Christianity, religion is not 
related to life. One loses his temper in a theological 
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argument and fails to see that the loss of temper 
indicates that, however expert he may be in 
discussion, he has missed the spiritual poise and 
serenity engendered by the religious spirit. 
Another lays down a standard of behaviour 
for others but fails to behave himself. Still another 
votes for the appointment of a committee to 
initiate a reform which he will not personally 
support. And yet another insists that religion 
is a stme qua non—for the other fellow! But the 
chief significance of Christianity is that it is a 
Way of Life for the individual, and it is obvious 
that it cannot be expressed in the life of a Society 
unless it appears in the activities of the individuals 
composing the Society. As we read Church 
history, the original ecclesta was not ecclesiastical 
in the modern sense of the term ; it was a simple 
Society of believers who met for spiritual edifica- 
tion and for mutual encouragement in the 
adventure of Christian living. In the evolution 
of Christian institutions, the institution unfor- 
tunately came to be held in higher esteem than 
that for which it was instituted, and compliance 
with the observances ordained by the institution, 
even now, is considered to indicate spirituality. 
In brief, an ecclesiastical observance came to be 
regarded as an end in itself; not as a means 
towards an incomparably greater end.  Chris- 
tianity is certainly a doctrine—a teaching, as we 
prefer to call it—but we cannot leave it at that: 
for its teaching is futile if it does not affect conduct, 
Christianity finds some expression in Church 
observances, but the observances are not to be 
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regarded as a sort of magic by which God is 
propitiated—they must lead on to the new life. 
Christianity is sacramental, but it does not justify 
the sacramentarianism which gives rise to false 
spiritual standards. Christianity, in short, is 
a manner of life ; if it is not allowed to be that 
it cannot have any practical value. And it is a 
life which is moral and ethical, but more than 
ethical, for it is life lived in reference to the 
spiritual and the eternal. It is based on spiritual 
values which are too commonly ignored by moral 
reformers, institutionalists, and the advocates 
of temporary expedients and panaceas. 


VIII 
Oy WAY of Life: such is Christianity, and 
By any other estimate of it falls short of 
J) the mark. This conclusion simplifies 


matters for us. There is no need for us 
to bemuse ourselves with the elaborations and 
accretions which have developed in association 
with institutional religion; no need for us to 
examine polities, the claims of rival sects and the 
arguments of conflicting theologians : all we have 
to do is to appreciate fundamentals and order 
our conduct so that it may harmonise therewith. 
And the fundamentals are utterly simple: they 
are set forth in the Sermon on the Mount. Contrary 
to a too common impression, the Way of Life 
taught in the most wonderful sermon that was 
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ever preached, is an eminently liveable .Way ; 
it is deemed impracticable only by those who have 
no intention to test it. But we cannot appreciate 
The Way unless we realise that it is given to death- 
less beings who are essentially spiritual and for 
whom the Lord has an immutable purpose. 
A spiritual being should live according to spiritual 
law, and the Sermon on the Mount is a statement 
of spiritual law. It is also the Programme of 
the Eternal Life which is mentioned so frequently 
in the Gospels, and which is too commonly 
mistaken for mere immortality. Immortality 
gives us perennial existence, but Eternal Life 
is a heavenly state which qualifies existence and 
makes it a beautiful, meaningful thing. As Helen 
Keller says, “‘ We are born into existence; we 
are reborn into life.” Our rebirth is initiated 
when we properly value and begin to obey the 
spiritual laws so succinctly set down in the 
Immortal Sermon. These laws, as set down, 
should be self-evident to us all and need no 
explanation ; such, indeed, would be the case 
if our minds were not befogged by fallacious 
earthly notions ; as it is they need interpretation 
as a concession to our present condition. We hope 
to present the interpretation that is demanded, 
devoting our thoughts particularly to the 
Beatitudes with which the Sermon opens, and 
also to other details which should not be ignored, 
The Beatitudes are a statement of spiritual 
values for all time; they are The Way of True 
Blessedness, and, in a sense, they are an epitome 
of the whole Sermon. 
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IX 


VAR QHERE is something attractive about the 
wD s term, The Way. It suggests movement, 
On activity, progress, travel and an ultimate 

objective. The Way is a track which 
leads somewhere, a path along which we may 
walk, or run if necessary. If we follow a definite 
track we are bound to get somewhere and have 
adventures as we go. The Scots have a saying, 
“A gaun foot is aye gettin’,” by which they mean 
that active men acquire gain, both moral and 
material. And the saying is well-founded, for 
the stay-at-home misses much that he might 
gain if he fared forth and mingled freely with 
his fellows. Probably long before Christianity 
men spoke of The Way in various religious or 
moral associations, and in doing so they meant 
an aspect of truth or a peculiar doctrine that 
pointed to a special manner of life. There is no 
doubt that at a very early date Christianity was 
called The Way. The writer of The Acts of The 
Apostles used the term in chapter IX., verse 2, 
in telling about Saul who, in his zeal for the 
persecution of the Christians, “Went unto the 
High Priest, and desired of him letters to Damascus 
to the synagogues, that if he found any of The 
Way, whether they were men or women, he might 
bring them bound unto Jerusalem.” And in the 
22nd chapter of the same book, verse 4, we have 
Saul, now known as Paul, declaring, ‘“‘ I persecuted 
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this Way into the death, binding and delivering 
unto prisons both men and women.” Of course, 
to the non-Christian, the Christian Way was 
heresy, and it was so treated by Saul before his 
enlightenment ; afterwards, the erstwhile heresy 
became his orthodoxy, and we find him declaring, 
““T confess unto thee, that after the Way which 
they call heresy, so worship I the God of my 
fathers ’’—Acts XXIV, 14. The writer of the 
Epistle to the Hebrews spoke of the Lord Jesus 
as “‘ A new and living way,” and in this connection 
we recall that the Lord declared Himself to be 
“The Way, the Truth; and the Life.” ~ More- 
over, we cannot overlook the statement in the 
Sermon on the Mount, ‘‘ Wide is the gate, and 
broad is the way, that leadeth to destruction, 
and many there be which go in thereat ; because 
strait is the gate, and narrow is the way, which 
leadeth unto life, and few there be that find it.” 
Here, the narrow way is evidently the Christian 
Way—the Way of Spiritual Life, and it is described 
as narrow, not because it is restricted or narrow- 
minded, or in any way like the bed of the prophet, 
‘Too short for a man to stretch himself in,” 
but because the traffic along the path is so 
sadly small! The road to destruction is well- 
worn and has been widened by the tread of vast 
companies who foolishly hoped to find satis- 
faction in the things that perish. And we take it 
that the narrow way—the Christian Way—is 
so described to suggest that it is a direct, clear- 
cut path leading to a City of Peace. And in 
walking that Way we lack neither adventure 
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nor companionship. Our vision broadens as 
we travel, and the country becomes ever fairer ; 
we encounter those who can be helped and who 
will help us too ; and we have the companionship 
of the Invisible Presence Who, once clothed in 
human guise, became The Way and so gave 
direction to the feet of men, and Who is always 
spiritually with us to guide our faltering feet 
and encourage us with His counsel. 


x 


FX2HE Way is prepared for the traveller, 
OY not for the stay-at-home. Yet the man 
who seldom travels may be a spiritual 
wayfarer. The Way of Life is not geo- 
graphical; it is for the spiritual traveller who 
fares forth from the City of Dreadful Night in 
which the light of life is obscured by the shadow 
of Self. The path wends onwards and upwards 
and as we pass along we get a sight of broad 
horizons, and sublime heights. The onward 
direction reveals wider scope for service, and the 
upward trend discloses the life of spiritual attain- 
ment. Were the path on a dead level, it would 
keep us to earth and fail to satisfy the deep 
yearning of the traveller: but as it leads upwards 
as well as outward and onward, the man who 
walks that way gradually reaches a_ higher 
elevation: he rises from the low and mean, 
the darkness and narrowness of the self-life and 
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discovers a heavenly country. From a spiritual 
elevation he is able to see that life is not a mean- 
ingless patchwork, but that it is a beautiful 
mosaic, especially when it is lived according to 
the plan of the Great Designer. And the Upward 
Way is not hard nor tedious if the burden of 
evil is laid aside, and we submit to the yoke of 
the Lord. They are entirely wrong who think 
the Narrow Way is difficult: in reality, it is 
easy and simple. Truly enough, we do encounter 
difficulties, but they are of our own making, 
not of God’s providing. The pilgrim path is strewn 
with flowers and brightened with beautiful 
scenery: the traveller may have free food and 
hospitality and enjoy happy companionship. 
Everything by the way is so bestowed as to help 
and bless. It is a bright path, for, “ The path 
of the just is as the shining light, that shineth 
more and more unto the perfect day.” If dark- 
ness falls upon the wayfarer, it is the darkness 
of his own thought. If he meets wild beasts 
they are projections of his own evils. If giants 
appear and threaten, they are his own lusts. 
If he feels weighted with burdens they arise from 
his unnecessary anxiety. The shadow that haunts 
him is his own shadow. He really has nothing 
to fear but himself. If he sets aside all care and 
self-regarding, and follows the path confidently, 
his fears will vanish and he will tread with lighter 
step as he advances—for the higher atmosphere 
is exhilarating. The spiritual wayfarer is aware 
of music, for he has a song in his soul, and he 
journeys as a troubadour of God. He sings even 
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if he sees a Cross ahead, for he knows that the 
Cross means a glorious Resurrection. 


XI 


HE good Swedenborg indicates that The Way 
NoHo’ is the Way of Heaven on earth. He deplores 


: the common idea of renunciation, and 
shows that pious existence in segregation 

from the work of the world is not the way of peace 
but of melancholy. He suggests that walking 
in The Way does not necessitate loss of delight, 
but that it gives our ordinary innocent pleasures 
a happy spiritual tone. When we live in The Way 
we simply approach duty and pleasure, and the 
whole business of existence, from a new stand- 
point. Duty that is irksome to the lover of self 
becomes delight to the Wayfarer who takes 
pleasure in the service of others. As to the alleged 
difficulty of The Way, Swedenborg is most explicit. 
He says, “‘ That it is not so difficult to live a life 
which leads to heaven as is commonly supposed, 
is also evident, because when anything presents 
itself to man which he knows to be insincere and 
unjust, but which he is inclined to do, nothing 
more is necessary than that he should reflect 
that it ought not to be done because it is contrary 
to the divine commandments. If he accustoms 
himself to think so, and acquires a habit from 
that custom, he is then gradually conjoined to 
heaven, the higher principles of his mind are 


23 


THE BLESSED WAY 


opened, and in proportion as they are opened, 
he is able to discern insincerity and injustice ; 
and in proportion as he sees them, they are 
capable of being removed, for it is impossible 
that any evil should be removed until it is seen. 
This is a state into which man may enter from 
a free principle—for who is not capable of think- 
ing from a principle of freedom in the manner 
just described ?—but when he has made a begin- 
ning, the Lord operates within him to produce 
all kinds of good, and enables him not only to 
see evils, but to reject them from his will, and 
finally to hold them in aversion. That is meant 
by the Lord’s words, ‘ My yoke is easy, and my 
burden is light,’ but it is to be observed that the 
difficulty of thinking in this manner, and also 
of resisting evils increases in proportion as man 
commits evil from the will; for in the same 
proportion he accustoms himself to evils, until 
at length he does not see them, and is even led 
to love them, and from the delight of them to 
excuse them, and by all kinds of fallacies to con- 
firm them as allowable and good. This is the 
case with those who, at mature age, plunge into 
evils without restraint, and at the same time 
reject divine things from the heart.” Truly we 
may make a wonderful spiritual excursion, and 
discover a glorious way of delight, without becoming 
hermits or anchorites, without seeking Eldorados 
or lost continents. The Way is before us now 
and here. It will, indeed, lead to heaven, but 
to a heaven primarily within us, and when we 
have attained heaven, which is essentially the 
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Life of The Way, our first concern will be to 
become more active servants in our earthly 
environment. And the heaven we have found 
will show itself in a life of equity and justice, 
before the Lord, in our normal surroundings. 


XII 


aN: HROUGHOUT the Gospels we may detect 
Nome a dramatic artistry that compels attention. 
Events are always pictured in an 
appropriate scenic setting. This fact 
is noticeable in the conditions under which the 
Lord Jesus gave utterance to the wonderful 
sermon in which He enunciated the spiritual 
values which are the true Way of Life. We can 
readily picture the scene. The report of the 
Messenger and the Message, and of the healing 
virtue of Him who “spoke with authority and 
not as the scribes,”’ spread far beyond the borders 
of Galilee and induced great multitudes to follow 
Him. Probably the crowds were animated mainly 
by curiosity to see and hear the wonder-worker, 
and possibly some among them were eager for 
personal benefits. The Lord appears to have been 
embarrassed by this motley following, for we 
read, ‘‘ And seeing the multitude, He went up 
into the mountain: and when he had sat down, 
His disciples came unto Him.” And thus, so to 
speak, the stage is set. Hardly on the top of a 
vast height, but more probably on a hill-slope, 
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we may picture the Teacher sitting on a knoll, 
or a boulder, with a considerable group of real 
disciples near Him in an attitude of eager 
attention. The hill-slope is clad with verdure ; 
the sheep are grazing peacefully, birds flit here 
and there, and the faces of both Teacher and 
taught are radiant with light. There is a fair 
prospect of the Lake of Galilee, and sailing boats 
are seen skimming its surface. Below, on the 
easy level, is the mixed crowd whose members, 
unlike the true disciples, will not toil up the 
hillside to hear the Word—they follow only so 
far as the going is good! Surely they depict 
all who follow religion from a selfish and worldly 
motive. They cannot endure hardness, nor are 
they disposed to climb! 


CLE 


GeX:HIS dramatic setting, this staging of the 
NG Oe Sermon on the Mount, is worthy of 
XE interpretation. We first notice that the 
setting is in the open air, in natural 
scenery. It is artistic without conscious art. 
There is nothing artificial about it. The greatest 
utterance the world has ever known was given 
without ecclesiastical garniture. The disciples 
were not led into the dim light of a synagogue, 
nor were they asked to take part in a ritual. 
Surely, it would be inappropriate to picture 
the delivery of an emancipating series of truths 
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in any surroundings but those in which there 
is no semblance of the convention which blinds 
and the tradition which confuses! If we are to 
be “taught of God’”’ we must be free to hear, 
and the staging of the Sermon of the Mount 
on a hill-slope, in the freedom and light of God’s 
air, is significant of liberation from those human 
devices which are supposed to honour the Lord, 
but which often obscure His truth. But probably 
the most significant feature of the dramatic 
setting is the delivery of the Sermon on elevated 
ground. The Lord leads His disciples to the 
heights. These heights are not necessarily geo- 
graphical: they are, rather, heights of wisdom, 
love and spiritual attainment. The word of the 
Lord is spoken from a spiritual, nay, a divine 
elevation. If we would hear and appreciate it 
we must climb. There are certain conditions which 
we must fulfil ere we can understand what the 
Lord would have us learn. Folk to-day are 
fairly generally like the crowd who did not follow 
Jesus up the hill-slope : they are eager for personal 
advantage, but not for spiritual attainment. 
And because they will not toil in thought or 
aspiration, nor sacrifice themselves in deed, 
they never understand the truth. We must be 
on an eminence if we would clearly hear Him 
who always speaks from an eminence: on lower 
ground we hear only dim murmurs of what He 
says. The eminence of the hill-slope suggests 
a finer, sweeter, saner, more spiritual atmosphere 
in which we breathe the air of truth and are 
breathed upon by the breath of God. At that 
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elevation we are above prejudice, the confused 
voices of the world, the traditions of men, and 
the creeds that wrong the name of God. There 
we do not hear the clash of human argument, 
the voice of passion, or the soothsayers’ sophis- 
tries. There, One Voice stills our tongues and 
fills the eager, listening silence: there, indeed, 
we are taught of the Lord alone. There is no 
escaping this fundamental fact; if haply we 
would hear His voice and understand what He 
has to say for our guidance in life, we ourselves 
must be silent before Him. No worldly ambition 
must stir us, no thought of self must intrude, 
no preconceived opinion must obscure the issue, 
no cherished fallacies must blind our eyes. For 
the time being we must be above ourselves and 
all that we hold dear in order that we may learn 
the truth which will sublimate self and make all 
things new. Yet it must be understood that the 
truth learned is for life; what we hear on the 
heights is to be lived in the plains. 


XIV 


XAO\NOTHER feature of the inspired picture 
is the posture of the Lord. We are told 

xe] + =+that He sat down. This, of course, was 
the customary attitude of a rabbi in 

the act of preaching. It suggests settlement in 
that state of ease and tranquillity which is a 
condition of inspiration. Doubtless, the disciples 
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also sat, and their posture, too, indicates that 
they had settled down to hear the truth, unmind- 
ful of anything else. We are reminded of a passage 
in Paul’s letter to the Christians at Ephesus in 
which he speaks of being raised up with Christ 
and being made to sit with Him in heavenly 
places. The picture before us graphically portrays 
such an experience. Jesus sitting on the mount, 
pictures His enthronement in the high heaven- 
liness of the soul where His word is heard. His 
permanent abode is in righteousness and truth, 
and true disciples, who seek after truth and follow 
righteousness, are on a heavenly eminence with 
Him, always ready and eager to benefit by His 
wisdom. The Teacher sits down to teach and 
the listeners sit down to learn, and the picture 
indicates that if we would hear His voice we must 
permit Him to settle in the high ground of our 
being, and properly dispose ourselves in order 
that we may settle to our lesson quietly and 
attentively. We do not hear Him if our attention 
is distracted by thoughts of self, or if we are 
restless on account of earthly interests. Feverish 
movement inhibits inspiration. If we are really 
on the mount with Jesus, we have a sense of being 
raised above al] disquietude, and we are in that 
state of mind in which anything other than the 
hearing of the living truth is of no consequence. 
All this is involved in our picture. The sitting 
Teacher depicts the Eternal Word forever 
established in the heavens; and the sitting 
disciples, they who are with Him in the heavenly 
places, portray the fact that the appreciation 


oe 


THE BLESSED WAY 


of truth in relation to life is infinitely more 
valuable than the acquisition of much fine gold. 
Yet we cannot always be on the hill-slope ; our 
moments of exaltation and clear vision of truth 
are comparatively brief, but they are usually 
sufficient. From them we learn what we are to 
do, from what principles we are to act in the 
common walks of life. And it is significant that 
while the Lord led His disciples up the hill-slope 
so that they could hear Him in peace, He walked 
with them in their villages and cities, and mingled 
with the crowd in the bazaar. He is as much 
with us in the ordinary walks of life as in our 
moments of spiritual ecstacy. Indeed, He is 
ubiquitous, we cannot escape from His presence 
although we may ignore it. Yet if we would attain 
to wisdom and a clear vision of His truth so that 
we may be strengthened for the great adventure 
of life, we must follow Him up the hill-slope, 
recognise Him as the Word—the very Word of 
Life—and quietly meditate on what He has to 
say. The experience enables us afterwards to 
regard existence from high ground, from a heavenly 
point of view. 


XV 


wy» that is, in heavenly states of quiet 
understanding, that we are able to 
appreciate the enunciation of spiritual 

values. It is then that we have clear vision of 
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the Way of Blessedness: then that we appreciate 
the conditions of enduring peace and happiness. 
The Sermon on the Mount opens with the eight 
Beatitudes, and these are really a summary of 
all that follows. They include all we need to know 
in order to live the spiritual life, not apart from 
the world, but in the world. They are the laws 
of the Kingdom of God. The blessedness or state 
of beatitude they assert is the serenity of soul 
which results from harmony with the purpose 
of God, which is the development of the heavenly 
man. In blind acceptance of the self-regarding 
and thoughtless standards of worldliness we 
merely exist ; we come into life, full, free and 
sweet, when we gladly conform to the spirit of 
the Beatitudes. That life, while not worldly, is 
the life which we should manifest in the world, 
and it is only when we make what folk call other- 
worldliness this-worldliness that we discover 
how beautiful and happy existence on this earth 
may be. When pessimists declare that life is a 
failure they give evidence that they have done 
nothing to make it a glory. Truly enough, 
existence is a failure so long as it is not rendered 
meaningful, significant and happy by spirituality. 
By spirituality we do not mean sickly sentiment 
and emaciating asceticism, but a practical con- 
formity with spiritual law. When man awakes 
to the fact that he is a spiritual being, he sees 
that obedience to spiritual law is the most 
practical and sensible thing to which he can devote 
himself. The Beatitudes, and the whole Gospel, 
are addressed to beings who are immortal, and 
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can be valued only by those who realise their 
immortality and the great purpose of the Lord 
which gives rhyme and reason to their survival 
of bodily death. The issues involved are eternal, 
not temporary ; they affect character and destiny 
and are related to the passing show only in so far as 
it touches character and ministers to its heavenly 
development. The thoughts and desires of those 
who exist, but do not really live, are bound up 
in temporalities, the gains, the pains, the pleasures, 
the passions, the loves and hatreds that are of 
earth. The things they set their hearts upon 
are of no lasting value. They cry aloud when they 
are hurt in their affections and wounded in their 
estate. Concerning the things that belong to their 
peace, they are profoundly ignorant. They are 
living dead men. 


XVI 


WA HE spiritual values which constitute the 

3 Way of Blessedness stand out in striking 
contrast with the values accepted by 
those who have not yet entered into 
life. This fact appears very clearly in the first 
Beatitude, “‘ Blessed are the poor in spirit ; for 
theirs is the kingdom of heaven.’”’ Of course to 
be poor in spirit does not mean to be poor- 
spirited ! The condition spoken of is that which 
enables us to receive the graces of dignified 
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and happy manhood. The Lord is the Giver 
of every good and perfect gift, and His gifts 
have relation to the growth of heavenly character. 
We live in His goodness and truth and by them: 
but we do not always appreciate them. Commonly 
enough, we close our hearts and minds against 
the reception of the very gifts that are pressed 
upon us. We must feel the need for spiritual 
wealth before we can be enriched by it, and when 
we are sensible of that need we feel that we are 
“poor, and miserable, and blind and naked.” 
The earthly man feels like the Laodicean, ‘“‘ I am 
rich and have need of nothing,” that is, nothing 
that God can give. He is full-blooded, vulgarly 
assertive, self-opinionated. He prides himself 
on his spirit—the spirit that is vain, over-bearing, 
vengeful, careless for others, resentful. You 
cannot teach such a man, for he has no mind to 
learn and he thinks he knows everything. He 
admires what he calls a man of spirit: that is 
he admires himself, and has no room for God, 
or heaven, or anything that is really manly in 
his schemes. He is a bully, a tyrant, a grinder 
of the faces of the poor. He settles his differences 
by war: his last argument is the power of the 
mailed fist. He ignores enlightened reason and 
resorts to force. An alleged offence must be 
cancelled by blood. The men who pride themselves 
on their spirit and have a worldly standard of 
honour, and who never heed the word of the 
Lord, have originated all the evils that have 
afflicted mankind. The spirited man is proud 
and vainglorious, too full of himself to benefit 
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by the grace of God. The Way of Blessedness 
is opened out to him who sets aside silly and 
mischievous pride and humbly disposes himself 
to the reception of a heavenly spirit. When he 
beholds the beauty of the Manly Way, he feels 
that he possesses nothing to be proud of: he is 
devoid of everything that enriches and ennobles 
existence. He has laid up his treasure where moth 
and rust corrupt and thieves break through and 
steal. He must be rich towards God. When a 
man knows in his heart that he has nothing of 
his own wherein to trust, and that apart from the 
Lord and the life He confers he is a worthless 
being, he has attained to the poverty of spirit 
which makes it possible for him to be rich indeed. 
Evidently the poor in spirit are they who are 
gifted with a new spirit, the manly spirit which 
is heaven in their souls. In brief, poverty of 
spirit is the humility which acknowledges the 
Lord and opens the heart -for the reception of 
the blessings that He alone can bestow. There 
is no vain pride, but a dignified angelic mien, 
in him who owns that God is All in all. He counts 
for more in the sight of heaven than all the proud 
ones of the earth. His is the kingdom of heaven, 
for in him heavenliness rules. And it is the sheer 
lack of heavenliness, expressed in love for God 
and man and life according to the Golden Rule, 
that causes the manly spirit to languish and the 
world to be at war. Thus the first thing in the 
scale of spiritual values is the humility which 
contrasts with the pride of the flesh, and the 
acknowledgment of the wisdom and _ beneficent 
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purpose of the Lord in contrast with our puny 
and ridiculous self-assertion. 


XVII 


MWEXOPIRITUAL values are the diametric 

Y%) opposite of world values. In the eye 
of the world manliness is self-assertion, 
whereas in the eye of heaven it is self- 
surrender to the dictates of the Divine Spirit 
and the furtherance of a glorious use. The manly 
life is not the self-expression so often discussed 
in educational circles, but is, so to speak, self 
emptied of self and filled with the Spirit of the 
Risen Jesus, Who is the Divine Man. The first 
step towards the attainment of true manhood 
is assured when we lose self-sufficiency and feel 
a profound need for a new spirit, a nobler dis- 
position. Involved in this really blessed state of 
mind, is a sense of ignorance concerning the 
eternal verities. We feel we have great need, 
not only of a spiritualised manhood, but also 
of the wisdom that will direct us towards its 
attainment. Meferring to the first Beatitude, 
we discover that the ‘‘ Poor in spirit” are such 
as are not only aware of a great deficiency ot 
all that is good and beautiful in the eye of heaven, 
but also of the spirit of truth which makes for 
manhood. There can be no advance in the Blessed 
Way without the guidance of spiritual light, which 
is the radiance of living truth. Although we do 
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not always realise it, we have great need for a 
wise and understanding heart. He who thinks 
he knows everything can never be the subject 
of revelation, not ever be a discoverer of truth. 
Among the many things implied by being ‘“ poor 
in spirit”? not the least is the realisation of 
ignorance in which the desire for truth is insistent. 
We have the definite assurance that it is well 
with us, that we are entering the Blesséd Way, 
when we are discontented with ourselves and feel 
the need for a nobler spirit and for the truth 
that will help us to cultivate it. It is then possible 
for us to enter into the domain of heavenliness. 


XVIII 


@UT with the understanding of truth, the 
} visualisation of the ideal, there is always 
an accompanying heart-searching and, 
for a time, great grief. The light of 
truth penetrates the dark places of the heart 
and reveals deep-seated evils which seem too 
formidable to be overcome. We engage in self- 
examination and find that Self, ever-insistent 
and always subtle, tends to invade our aspirations 
and dominate our motives. Truth tells us that 
heavenly manhood asks no guerdon, seeks no 
recompense; but Self vitiates right action by 
demanding reward and recognition for every 
good deed done. Goodness which is self-conscious 
is not heavenly goodness, and the man who does 
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good for the sake of reputation and hoping thereby 
to merit heaven, would not do it if he had no 
audience. When the search-light of truth penetrates 
the soul it reveals many grievous things—wrong 
motive even in religion, fallacious thoughts, 
self-concern, a wrong disposition towards God 
and man, vicious desires and unholy passions. 
If we really aspire to Christian manhood, we 
must needs mourn when we discover so much 
in ourselves that is antagonistic to it and is 
calculated to render it ineffectual. And it is to 
such mourning that the second Beatitude is 
addressed. ‘‘ Blessed are they that mourn: for 
they shall be comforted.’ How easy it is for us 
to misinterpret this pregnant utterance! We 
ordinarily associate mourning with bereavement. 
We think on the grief experienced when we no 
longer enjoy the bodily presence of those we 
dearly love—we cast our eyes on the trappings 
of death and the mound in the cemetery. But 
this is not the kind of mourning that the Great 
Teacher had in mind when He gave expression 
to this remarkable Beatitude. Regarded from 
a spiritual standpoint, death hath no terror, 
no reality, for it is a process of life, and entrance 
into more conscious realisation of our spiritual 
environment and destiny. The good news of 
Christianity is addressed to immortal beings 
and the only kind of death it recognises is death 
in trespasses and sins. ‘‘ Death is the continuation 
.of life,” it is not a thing to be deplored, but to 
be cheerfully accepted. It is in the beneficent 
scheme of things. Doubtless the Lord has full 
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sympathy with those who mourn the seeming 
loss of those they love, but with His sympathy 
there must be a tinge of pity that they do not 
realise the one elemental fact of human nature, 
which is its endless continuity in its own proper 
realm, the spiritual. What we really have to 
mourn over is not death as usually understood, 
but the evils of life and character which retard 
the wholesome development of our immortality. 
We have to interpret this Beatitude, not in the 
light of our natural preconceptions, but accord- 
ing to our appreciation of the recorded occasions 
on which the Lord mourned when His Inner 
Splendour was veiled in the ‘‘ muddy vesture 
of decay.” 


XIX 


“Kop ERHAPS the most outstanding and 
instructive record of mourning on the 
es part of the Lord, in which He felt the 
most intense grief, was that of the 
occasion when He wept over Jerusalem. “O 
Jerusalem, Jerusalem, which killeth the prophets, 
and stoneth them that are sent unto her! how 
often would I have gathered thy children together, 
even as a hen gathereth her chickens under her 
wings, and ye would not! Behold, your house 
is left unto you desolate. For I say unto you, 
Ye shall not see me henceforth, till ye shall say, 
Blessed is he that cometh in the name of the 
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Lord.” It will be noted at once that this éxpression 
of grief had no relation to bereavement, but 
that it referred to the disposition to reject the 
truth and the messengers of the Lord. Grief 
was expressed on account of the bitter and cruel 
prejudice which was hostile to the Divine 
beneficence. Blessings were offered to Jerusalem 
and were contemptuously spurned. The dis- 
position of the Lord to the recalcitrant and 
rebellious folk was not that of anger, but of pity 
and sorrow. He grieved over the pride and 
prejudice, the mental blindness and moral obtuse- 
ness which disposed the people to reject the 
messages which, accepted, would have vastly 
enriched their lives and introduced goodwill, 
brotherhood and peace. The Lord yearned over 
the people with a fatherly love and longed to 
bless them, and they would have none of Him. 
He felt the pangs of a despised love. The whole 
incident is an illustration of the urgency of the 
Divine Goodwill and its parental disposition to 
shelter and comfort mankind. But what can the 
Lord do for the man who will not entertain His 
love and benefit by His protection? He can but 
leave him to his own devices until haply he turns 
to Him. In the meantime, there is further cause 
for grief in that the house is desolate, a human 
life, which is complete only when it is transformed 
by the Divine, is desolate, indeed, when the Spirit 
of the Lord is rejected. Existence, without 
recognition of God and His good purpose for man, 
without acceptance of the virtues and graces 
He bestows, is verily “flat, stale, and unprofit- 
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able.” It is more than sad when the soul of man, 
which should be the house of God, is void of 
everything which would give it worth, beauty 
and dignity, and has become the citadel of evil 
and error. Such a soul is blind to truth and 
indifferent to goodness. It cannot see Jesus— 
the Divine love which is with it to heal and to 
bless, nor will it be able to detect any beneficence 
in human experience, or any truth or beauty in 
life, until it rejects evil and welcomes the word 
of truth and the way of love. 


XX 


NOTHER instance of mourning on the 
€ part of the Lord is recorded in Matthew 


II, 20-24: “Then began he to upbraid 

the cities wherein most of his mighty 
works were done because they repented not. 
Woe unto thee Chorazin! woe unto thee, 
Bethsaida! for if the mighty works had been 
done in Tyre and Sidon which were done in you, 
they would have repented long ago in sackcloth 
and ashes. Howbeit I say unto you, it shall be 
more tolerable for Tyre and Sidon in the day 
of Judgment, than for you. And thou, Capernaum, 
shalt thou be exalted to heaven? Thou shalt go 
down unto Hades: for if the mighty works had 
been done in Sodom which were done in thee, it 
would have remained unto this day. Howbeit 
I say unto you, that it shall be more tolerable 
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for the land of Sodom in the day of Judgment, 
than for thee,” Here we have an expression of 
grief arising from baffled love. We detect a tone 
of indignation, not due to a spurned dictatorship, 
but to an appreciation of the spiritual loss incurred 
by peoples who would not reject evil. He up- 
braided these folk ‘‘ Because they repented not ”’— 
that is, because they took delight in evil and 
declined to shun it as sin against God. He sug- 
gested that the despised alien was more prone 
to accept spiritual values than the people who 
conceited themselves that they were the elect of 
God. It was this conceit which with them was a 
fundamental evil and rendered them blind to 
truth. So here again we see that it was evil 
which troubled the Lord and aroused His grief and 
indignation. 


XXI 


theme that we should also take account 
of the grief expressed by the Lord in 
connection with the deceased Lazarus, 
as recorded in John xi. It is written: “ When 
Jesus therefore saw her [Mary] weeping, and the 
Jews also weeping, which came with her, he 
groaned in the spirit, and was troubled.”’ It is 
also said that He wept and groaned in Himself 
as He came to the tomb. At the first blush, it 
seems as if here we have an instance in which 
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the Lord mourned as one bereaved, and it is everi 
said that the Jews attributed His grief to the sense 
of loss of a greatly loved friend. Closer examination 
of the spirit of the passage, however, reveals the 
fact that the Lord’s distress was not on account of 
the death of Lazarus—how could it be if He knew 
that He could restore him to life ? What distressed 
Him was the ignorance of the Jews, the fact that 
they did not realise human immortality, and that 
they thought more of earthly existence than of 
spiritual qualities which dignify character in time 
and through eternity. They were more concerned 
about bodily death than about carnal-mindedness, 
which is death in life. His attitude shows us that 
there is death and death: the death which does 
not matter because it is but a process of life and 
the death which matters greatly because it is the 
negation of faith, reverence, charity, loyalty to 
ideals, and of everything which makes human 
existence fruitful and happy.. The Lord mourned 
the absence of these things because He loved them, 
and knew that men who despise them suffered 
irreparable loss. And He grieved on account of 
the self-sufficiency, the false creeds, the silly 
conventions, the native stupidity and prejudices 
which led to the rejection of heavenly wisdom and 
marred the image of God in the soul of man. 
It should, also, be understood that the whole record 
is parabolic. The deceased Lazarus typifies dead 
faith which is distressing to the Lord because it 
leads to sensualism. The evil of sensualism is 
indicated by the record “he stinketh.” The 
resurrection of Lazarus suggests the restoration 
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of faith and the recovery of manly life through 
the power of the Lord unto salvation. 


XXII 


FEKO)N this life we are troubled about many 
CHAS things that ought not to disturb us. 
We faithlessly mourn the loss of friends 
who are really promoted by death, and 
as near to us in their discarnate state as they were 
in the days of their flesh. We grieve over material 
losses which may be spiritual gains. We are 
troubled when our wishes are thwarted and our 
ambitions are not realised. We are indignant 
with others when they will not submit to our 
dictation. Usually, we worry about everything 
but the thing which ought to distress us, and that is 
the selfishness which renders us disharmonious 
with the good purposes of the Lord. It does not 
invariably happen that he who mourns the loss of 
a dear one by death finds comfort in the knowledge 
of immortality and the hope of reunion in the 
spiritual world; so if the Beatitude we are 
considering had reference only to comfort in 
bereavement, it could but be partially true. But 
it 1s wholly true in relation to those who mourn 
over the existence of evils, particularly in them- 
selves, which compass spiritual death. If the grief 
is real, the repentance will be profound, and it will 
lead to the shunning of evils in the Lord’s strength 
It is a matter of common religious experience that 
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the repentance which arises out of true sorrow 
over evil and causes us to fight it, is followed by a 
state of peace and tranquillity. It is a case of 
calm after storm. The Lord hath said: ‘“* Peace, 
be still,” and the subsequent calm is great. The 
Divine is most powerfully active in us at times 
when we resist evil, even when we seem to be 
utterly alone in our spiritual conflict ; and when 
His victory is won, for it is His victory, the after- 
math is peace. The comfort given to the mourner 
over evil, whose grief is sufficiently powerful to 
lead him to resist the evils that trouble him, is the 
realisation that evil is not omnipotent, that it can 
be overcome by the Divine omnipotence operating 
through human action, and that when the soul is 
emptied of Self, the Lord can enter with all the 
forces of heaven and the blessedness of peace. 
So the Beatitude is an indication to us that 
blessedness is not associated with self-expression, 
but with self-conquest. 


XXIII 


Wax HUS the Way of Blessedness opens out 

; and spiritual values gradually appear. 
The Way will become clearer still as we 
progress in our study of the spiritual 
implications of the Beatitudes with which the 
Incomparable Sermon on the Mount begins. 
So far as we have gone, we see that we enter the 
Way when we realise our spiritual poverty and 
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desire the heavenly wealth and wisdom which the 
Lord alone can bestow. In such a condition we 
have a vision of the Ideal, and when we contrast 
our present state with the ideal we discover 
numerous evils in ourselves which conflict with it. 
The existence of such evils causes us to grieve, or 
mourn, but as the whole passion of the soul is 
stirred by the ideal of a life Divinely controlled, 
we are moved to combat the evils which dominate 
us. In this combat the Lord is present, and as the 
evils are displaced His Spirit takes possession of 
the self-emptied soul. So it happens that the 
second stage of the Blesséd Way, is the shunning 
of evils as they are discovered : an activity which 
is followed by comfort, which is a sense of harmony 
with the trend of Providence, and happiness in 
the service of God and man. It should, however, 
be remembered that the conflict with evil is not 
* once for all.” It will recur again and yet again. 
Evils are discovered to us singly, not in battalions, 
and singly we have to deal with them. As we 
progress in the spiritual life, deeper evils are 
revealed and overcome. The discovery of them 
and the conflict with them induce temporary 
disquietude, but in every instance the disquietude 
is followed by comfort and an increasing sense of 
peace. 
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XXIV 


T would seem as if what we know of the 

S story of the evolution of property is a 
direct challenge to the insistence of the 

third Beatitude, ‘‘ Blessed are the meek: 

for they shall inherit the earth.”’ In past centuries 
great tracts of the earth have been appropriated 
by men in whom the love of rule was dominant, 
and who, in their arrogance, had little regard for 
moral or religious values. These men could by 
no manner of chance be called “ meek.’”’ And we 
think it may be fairly claimed that meekness is 
not generally conducive to great worldly posses- 
sions. As a matter of fact, it seems doubtful if 
the meek have any desire to be great landlords, 
or to be embarrassed with abnormal wealth. It 
is always questionable whether the landlord owns 
his property or whether the property owns him! 
A great estate involves its possessor in endless 
cares and charges, and is apt to induce in him a 
pride of possession which adds no dignity to his 
character. A humble peasant who owns no acres 
may have far more enjoyment of the amenities 
of the landlord’s broad spaces than the landlord 
himself. We once told a great landlord, over 
whose estate we freely roamed, that we had greater 
pleasure out of it than he. He was embarrassed 
by his possessions, bowed down under the weight 
of them, while we, care-free, could breathe God’s 
pure air over moor and mountain extending for 
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many miles. This landlord had the worry of his 
estate ; others had the delight. Tradition hath 
it that Alexander the Great sighed for more worlds 
to conquer: if that were so, it shows that the 
appetite grows on what it feeds on, and that the 
mastery of the world does but beget an insatiable 
lust for conquest. When the Lord promises the 
meek an earthly inheritance, it is evident that He 
does not mean that they will become great land- 
lords. 


XXV 


@ 


< a Beatitude, like the others, is a statement 
GRC of spiritual values, and to be appreciated 
eS it must be spiritually discerned. The 
meek are they of a mild and forbearing 
disposition, possessed of a sweet reasonableness 
and a spirit open to heavenly influence. Their 
meekness is not weakness of character ; they are 
by no means invertebrate. Indeed, their meekness 
is vast strength, for it proceeds from self-conquest 
after bitter conflict with a natural tendency to 
be violent, arrogant and resentful. We may be 
assured that the meekness which the Lord upholds 
is not that of a flabby, indolent mentality which 
will not trouble to assert itself, but that it is a 
quality of character which has to be attained 
through discipline and aspiration and great effort. 
Some of us, possibly very few, have a sort of 
natural meekness, but this cannot lead us into a 
spiritual inheritance until it has been sublimated 
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and strengthened by trial. Our natural tendencies, 
no matter how seemingly good, need to be spiritual- 
ised and to gain religious force ere they become 
truly effective. If we wish to attain real meekness, 
we must pray for it, think about it, work for it, 
fight for it. We have a world to conquer—the 
world in ourselves—and the foes we have to fight 
in order to attain meekness are the foes of our own 
household, self-love, pride, arrogance, irritability, 
readiness to take offence, and self-sufficiency. 
We become meek, according to the Lord’s standard 
of meekness, when we have mastered self and calmly 
and deliberately surrendered to the trend of 
Providence and the beneficent will of God. 
Such surrender is the truest freedom. It opens our 
eyes to the fact that the Blessé¢d Way is the Way 
of Love—of love to the Lord and our fellows—it 
is the Way of the Golden Rule and of service. 
It is realised that the man rises to his true worth 
through service and that his dignity is marred 
by self-assertion. The spiritually meek are led by 
the Lord: they discern His good purpose for the 
human race, and they bring themselves into line 
with that purpose. MRepelling the baser passions 
and rejecting the false glamour of vice; refusing 
to heed the fallacious suggestions of self-love and 
the arguments of hell, they open their minds to 
heaven and freely respond to its influence. They 
are adamant against evil and receptive to good. 
They are schooled to virtue and delight in its ways. 
The meek, because their minds are open to higher 
influences, never lack guidance by the way: they 
have light for every problem which they are called 
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upon to face, and they have daily bread for daily 
needs. 


XXVI 


— 


OFAN HE inheritance of the meek is a spiritual 
ae inheritance. It is typified by the good 
land promised to the Israelites. Although 
in the Beatitude it is represented by the 
earth, it is not earthly. The men who first heard 
this Beatitude were troubled by the question of the 
heritage of their race. The Land of Promise 
was overrun by the conqueror and governed by 
the alien. They longed for the day when the 
foreign yoke would be removed and every man 
would live peacefully under his vine and under his 
fig-tree. Doubtless they were anxious to know 
what the Great Teacher had to say about the 
position. His response to their communing was 
the assertion that the meek would inherit the 
earth. They were thinking of worldly territory, 
but He, as was invariably the case, turned their 
thoughts to their spiritual heritage. What would 
it profit a man if he gained the whole world and 
lost his soul? Ownership of the earth was really a 
trifling matter! Surely it was far better to win 
one’s soul through patience! A change of govern- 
ment or of legal ownership of territory would not 
bring in the millennium. One master was as bad or 
as good as another, unless that Master be the Lord 
Himself. Israel for the Israelite was the popular 
cry, but would the land prosper under the dominion 
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of an avaricious Jew any better than under the 
rule of an arrogant Roman? What was needed 
was self-conquest and submission to the will of 
God, and if the disciple was to enter into his eternal 
heritage he must not meet arrogance with spite, 
sword with sword, and contempt with hatred. 
“Tsay unto you, Love your enemies, and pray for 
them that persecute you; that ye may be sons 
of your Father which is in heaven ; for he maketh 
his sun to rise on the evil and the good, and 
sendeth rain on the just and the unjust.” 
It does not matter much who owns the earth, but 
it matters greatly that man should not be possessed 
by the earth—dominated by earthly desires and 
passions. We are masters of the earth when we 
are freed from the illusions of the earth-born. 
We are the freemen of God when we are reborn 
of His Spirit, and the cares of the world fall from 
us when we conquer worldliness. Every man is a 
heaven and a world in miniature, and he enters 
into his inheritance when his heaven controls his 
world. We are heaven-intended but earth-born, 
and we gain heaven through earth-mastery. 


AXXVII 


@G@89O the meek inherit the earth. They enter 
into their kingdom by controlling earth- 
oy born passions and making their lower 
nature harmonise with heaven. Possessing 
their own souls, they conquer the world. The 
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earth in them does not dominate: the tiger 
and the ape are in leash. In such men the ancient 
prophecy is fulfilled, ‘‘ The wolf shall dwell with 
the lamb, and the leopard shall lie down with the 
kid; and the calf and the young lion and the 
fatling together ; anda little child shall lead them.” 
The baser passions are harmonised with spiritual 
affections under the leadership of the Divine Child, 
Who is most truly the father of the man, for is not 
His Innocence the begetter of spiritual manhood 
which knows no guile, and surrenders to no vice ? 
We are masters of ourselves when we are under 
the Divine Mastery, and the world is under our 
dominion when worldly desires and thoughts are 
spiritually controlled. It should be distinctly 
understood that it is not by the elimination of 
natural affections and passions that we gain our 
heritage : it is always by their sublimation through 
our adhesion to ideals. The passion which goes 
sadly astray under hell’s dictation, becomes a power 
for righteousness under heaven’s light and by the 
Lord’s grace. Shakespeare says: 


** You have too much respect upon the world : 
They lose it that do buy it with much care.” 


The meek are the masters of the situation, because 
they are not enslaved by earthly ambitions. They 
do not ignore earth’s demand: they use what 
earth yields them, and that in themselves which is 
related to the earth ; the world is under their feet 
and with them has become part of the kingdom of 
God, because He rules their hearts and lives. 
“My mind to me a kingdom is’’—which reminds 
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us of Marston’s lines on the attributes of true 
ences : 


“Why, man, I never was a prince till now. 

’Tis not the bared pate, the bended knees, 
Gilt tip-staves, Tyrian purple, chairs of state, 
Troops of pied butterflies, that flutter still 
In greatness’ summer, that confirm a prince ; 
’Tis not the unsav’ry breath of multitudes, 
Shouting and clapping with confuséd din, 
That make a prince. No, Lucio; he’s a king, 
A true right king, who dares do aught, save wrong; 
Fears nothing mortal, but to be unjust ; 

Who is not blown up with the flattering puffs 
Of spongy sycophants ; who stands unmoved, 
Despite the jostling of opinion ; 

Who can enjoy himself, maugre the throng 
That strive to press his quiet out of him ; 
Who sits upon Jove’s footstool as I do, 
Adorning, not affecting majesty ; 

Whose brow is wreathéd with the silver crown 
Of clear content.—This, Lucio, is a king; 
And of this empire every man’s possess’d 
That’s worth his soul.” 


XXVIII 


Oy Wi E have indicated that genuine meekness is. 
2025 attained through discipline. The way of 
its attainment is shown in the previous 
Beatitudes. Neither this spiritual quality 
nor the inheritance it confers upon us will ever be 
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ours, unless, in the first place, we realise that 
self-sufficiency is the direst poverty. When we 
get a glimpse of the Vision Glorious, we must 
needs feel, and feel intensely, that we lack practi- 
cally everything that constitutes heavenly man- 
hood. And in contrasting what we are with what 
we might be, we become profoundly impressed by 
the fact that we are unworthy on account of evils 
in our hearts which oppose the coming of the 
Kingdom into our lives. Then we mourn or grieve. 
Could we do otherwise if we earnestly aspire to 
real manhood and are impressed with the realisa- 
tion that it is our own evil that has made us such 
sorry creatures? This grief leads to active 
repentance—to the shunning of evils as sins against 
God. The Lord fights for us in our temptation- 
combats, and as victories are won we have a sense 
of inward comfort and peace. Such rich spiritual 
experience begets in us a new humility. It destroys 
self-sufficiency and yields great confidence in the 
Lord and His Law. We know now that the 
Lord’s Way is better than the way of the world— 
hence the advent of true meekness, which is 
essential to self-control. Such meekness comes to 
the enlightened, penitent, and chastened spirit, 
and it is most truly declared that the meek enjoy 
their heritage, for they are masters of their passions, 
rulers of their affections, and they have won their 
souls through patient obedience to the Way of Life. 


53 


THE BLESSED WAY 


XXIX 


ATG E think that we can detect an historical 
f)) AS allusion in the Beatitude, ‘‘ Blessed are 
(O7s they that hunger and thirst after right- 
eousness : for they shall be filled.’”” We remember 
that the words were addressed to a little group of 
disciples, all of them Jews, who, at first, followed 
the Lord because they thought He might be the 
long-expected Messiah who would liberate the 
Jews and establish a Messianic Order which had 
been anticipated for centuries. It seems highly 
probable that the first disciples were recruited 
from men who expected a reign of righteousness 
on the earth to suddenly appear after a shattering 
world-cataclysm. Their outlook was narrowed 
and prejudiced by the conceit that the Jews were 
God’s own people and that Palestine was God’s 
own country. They looked for justice for the Jews 
and a stern retribution for’ those whom they 
thought to be their enemies. They were in revolt, 
if not openly, then internally. They saw injustice 
rampant everywhere, and they felt that the God of 
Justice could not long delay the overthrow of the 
conditions under which theysuffered. They followed 
the Lord, thinking that He might be the providen- 
tial means of their emancipation. They looked for 
a new earth in which the Jew should be dominant. 
Their demand for justice was a righteous one, and 
their hunger and thirst after righteousness was 
inherently a divine discontent. Unfortunately, 
however, they narrowed the issue and articulated 
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their orderly longing for righteousness in limited 
ideas and national ambitions and prejudices. 
So we discover the Lord addressing a little group 
of patriots, who unlike Nurse Cavell, had not 
learned that “ Patriotism is not enough.” They 
wanted justice according to human and worldly 
standards, with a strong Jewish emphasis. They 
had not yet come to realise that justice and 
righteousness are associated with the Kingdom of 
God: they are in the category of spiritual values 
and they must dominate the soul of man before 
they can be effective in the social order. Justice 
is not established by the overthrowing of empires 
and the exaltation of little people. Righteousness 
is Divine Order—an effect of the rule of the Lord, 
and the longed-for Kingdom will appear on earth 
when righteousness dominates the souls of men and 
is expressed in their thought and action. The 
disciples who demanded justice must themselves 
be just: the righteousness demanded of God 
and of man must be extended to God and man. 
We must be just even to those who seem to be 
unjust to us. The wise Swedenborg says: 
‘Righteousness consists in doing all things 
according to divine order, and reducing to order 
whatever has departed from it ; for righteousness 
is divine order itself.”” The enlightened seer also 
says: “* Righteousness is acquired in proportion 
as a man lives in the exercise of righteousness ; 
and he lives in the exercise of righteousness in 
proportion as in all his conduct towards his 
neighbour he acts under the influence of the love 
of righteousness and truth; for righteousness 


59 


THE BLESSED WAY 


dwells in the real good, or the real use which a 
man does.” 


XXX 


ARO hunger and thirst after righteousness is 

2 ardently to desire the spirit of goodness 
and truth which will enable one to live 
an orderly life. The Lord, in this Beati- 
tude, switches our longing for temporal justice, 
narrow in its application, on to a conception of 
the righteousness which exists in the nature of 
things and by which all may benefit if they long 
for it so earnestly as to compel themselves to 
conform to its demands. We must make our 
contribution to righteousness by being righteous; 
it is a personal, individual matter, and only they 
who are aware of disorder in themselves, and are 
willing to correct it, can enter into the right and 
sane order of human existence. Our prayer ought 
to be, Let the Divine Order descend—into our 
hearts and minds, and through them into our lives. 
It is the Order of Love and Wisdom which so 
reconstructs our being that we become loving and 
wise from the Lord and channels through which 
He may advance His gracious purpose for mankind. 
Only that is righteous which accords with heaven 
and produces heavenly disposition and deed. 
The real good in which righteousness dwells, as 
mentioned by Swedenborg, is not necessarily 
what the world deems good, but what God deems 
best. It has enduring value. We may distinguish 
fictitious good from real good by enquiring whether 


56 


THE BLESSED WAY 


it forwards the grand issue—the harmonisation of 
man with God and the rule of the Divine Spirit 
in the human spirit. He is truly righteous who 
loves God first, then his neighbour, and lastly 
himself ; or, to put it otherwise, he is good who 
loves good as it is in the Lord, as it exists from the 
Lord in his fellow men, and as it exists from the 
Lord in himself. And a good man claims no 
goodness of his own, nor does he ask for’a justice 
he is not more than willing to render to others. 
The orderly longing for righteousness, then, is a 
yearning to live according to the Divine Order: 
it is a desire to be righteous whether the other man 
is orderly or not. The meekness which enables 
- aman to enter into his inheritance, that is, to gain 
control of his earthly affections and passions, 
will also yield a passion for righteousness, an 
intense longing for a continual supply of goodness 
and wisdom by which that control may be effec- 
tually maintained. To hunger after righteousness 
is to have an appetite for goodness, and to thirst 
after it is to earnestly long for the truth which 
reveals its demands. 


XXXI 


Mee UNGER and thirst after righteousness are 
oH: at the back of all human discontent. 


There is Divine impact upon the spirit 
of man which makes him restless until he 
finds rest in God and the Way of Blessedness. 
But our interpretation of the urge of God in the 
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human soul is usually faulty. We do not at first 
realise that the restlessness which makes us 
dissatisfied with our lot is really a movement of 
the Spirit which urges us on to finer issues. We 
become discontented with our circumstances, 
with our occupation, with our associates and 
amusements. It takes us some time to learn that 
hunger and thirst after righteousness are intended 
to make us dissatisfied with ourselves and the selfish 
part we are playing in the world. As mere 
worldlings, we attempt to quench the cravings 
of an aspiring spirit by seeking new sensations 
and bodily delights. In such conditions we regard 
the person, circumstance or experience that is 
hostile to our pleasure to be a serious hindrance 
to our well-being. It does not occur to us to 
question ourselves, our motives, our aims: all 
seems wrong which does not fit our notions and 
square with our ambitions. The Lord makes us 
restless in order that we may escape from the 
limitations of selfhood, be emancipated from a 
false outlook on existence, and discover freedom 
and manhood in the Blessed Way. No man yet 
has found content in the acquisition of vast 
wealth, great worldly fame or mere sensuous 
pleasure. Being restless and at the same time 
ignorant of the things which belong to our peace, 
we are led to exploit various means of bodily 
delight, only to discover that the appetite grows 
on what it feeds upon, and that in the end it is 
bigger than the means of its satisfaction. Thus 
are we left like embodied appetites which can 
never be assuaged. The fact is, the soul of man is 
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too big, and too aspiring to find satisfaction in 
sensuous enjoyments, and it is well with us when 
we realise this truth. Our discontent is the effect 
of the urgency of the Lord, but our interpretation 
of it needs sublimation. A restless spirit in us, 
betrayed by strange yearnings and inarticulate 
longings, and a disposition to feel out of tune with 
things as they are, is divinely intended to lead us 
to spiritual attainment and the discovery of a 
service in which the soul may adequately express 
itself. It is God speaking to us and telling us in no 
uncertain terms : 


*°Tis life, whereof our nerves are scant, 
Oh life, not death, for which we pant ; 
More life, and fuller, that I want.” 


And through this restlessness we ought to be 
reminded of the utterance of Truth Incarnate: 
“*T came that they may have life, and may have 
it abundantly.”” We have no life worth speaking 
of until the Spirit of Him Who is Life Itself fills 
our spirit. It takes us a long while to learn the 
full significance of the command, “ Seek ye first 
His kingdom, and His righteousness.” 


XXXII 


SN: HE Psalmist appreciated the significance 
& of the Divine Urge when he cried: “ As 


the hart panteth after the waterbrooks, 
so panteth my soul after Thee, O God.” 
A writer has said that the aspiration after the Holy 
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is the only aspiration in which the human soul 
can be assured that it will never meet with dis- 
appointment. In writing thus she was setting 
down the promise of the Beatitude in her own 
terms: “* Blessed are they that hunger and thirst 
after righteousness: for they shall be filled.” 
Another writer has it: ‘‘ What we truly aspire 
to be, that in some sense we are. The mere 
aspiration, by changing the frame of the mind, for 
the moment realises itself.” Aspiration renders 
the soul receptive to the thing aspired to, and if in 
earnest aspiration, and with our whole being, we 
hunger and thirst after righteousness, we are sure 
to be satisfied. The aspiration puts us into 
harmony with the Divine Order, and opens our 
hearts for the reception of that which the Lord 
is pressing upon us for our acceptance. Aspiration 
after righteousness puts us in the stream of 
Providence, and we are carried onwards to 
spiritual attainment. We are not “ Kicking against 
the pricks,” but we are walking in the Way, and 
we discover the burden that is easy and the yoke 
that is light. A selfish and worldly habit is dis- 
harmonious ; it brings us into conflict and renders 
our existence difficult. The life of the Kingdom, 
being unselfish, and according to the purpose of 
God, puts us ‘“‘in tune with the Infinite.” There is 
a hunger and thirst of the body which must be 
satisfied by physical food and drink, and there is 
a hunger and thirst of the soul which endures for 
ever, that must be satisfied with spiritual food and 
drink. It is to the latter condition that the Lord 
addresses Himself in the Beatitude before us. 
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We need to be reminded that we are immortal 
beings with spiritual yearnings, and that our 
enduring spiritual nature cannot be satisfied with 
the husks that the swine do eat. Like the prodigal 
son, we come to ourselves when we turn from 
temporal sensuous delights to the joys which last 
for ever, and which can be found only in the 
Father’s home, that is, in the conditions in which 
God is at home and which harmonise with His 
beneficent will. The longing of the soul turned 
towards sensuous satisfaction is sound passion 
gone astray, but they who truly hunger and thirst 
after righteousness experience increasing delight : 
their souls are, indeed, filled. 


XXXII 


in the wilderness, it is recorded that the 

Lord Jesus hungered. He was tempted 

to satisfy the pangs of bodily hunger 
by miraculous means, or, to interpret the incident 
on a profounder spiritual understanding, to convert 
the hard facts he had discovered through medita- 
tion into means for sensuous satisfaction. But. 
the hunger He experienced was the hunger for 
righteousness, and He refused to interpret it in 
terms of the body. We are all familiar with His 
response to this temptation: “It is written, 
Man shall not live by bread alone, but by every 
word that proceedeth out of the mouth of God.” 
God alone can satisfy the greater appetite! The 
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disciples who came to Him soon after, full of a 
sense of injustice in the scheme of things, learned 
a salutary lesson. They were practically told that 
they needed much more than political righteousness; 
much more than an order of justice which accorded 
with Jewish national aspirations. They needed a 
righteousness which would put them right and 
harmonise them with the Divine Order. If they 
would aspire to righteousness of God’s bestowing, 
and forget their limited notions of justice, their 
aspiration, being orderly, would become abundantly 
fruitful. They would be “ filled ”’ with righteous- 
ness. It would become their dominant character- 
istic, it would affect their desires and thoughts, 
it would change the quality of their deeds, it would 
make them fair in their judgments, and enter into 
the very marrow and fibre of their being. The man 
who is filled with righteousness will exhibit it at 
home and abroad, in his social relations, in his 
business, in his church, and in his pleasures. 
All who cry out for righteousness in the world must 
remember that it can come only from men who are 
righteous, and the first business of every reformer 
and politician is to seek the righteousness that 
will equip him soundly for his mission. It is 
righteousness which saves society and _ brings 
heaven into earthly existence. But the righteous- 
ness must be from above, disposed by the Lord 
Himself. It is a big, expansive thing in which 
the Heavenly man can spread himself, quite 
different from the peddling, finicking righteousness, 
produced by the spiritually proud, and unrelated 
to life. “ Isay unto you, that except your righteous- 
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ness exceed the righteousness of the scribes and 
Pharisees, ye shall in no wise enter into the 
kingdom of heaven.’”’ Thus are we warned against 
a narrow, limited conception of that which in 
itself is a universal principle, capable of application 
to every detail of human experience. 


XXXIV 


% HE prophet says: “ The work of righteous- 
ness shall be peace; and the effect of 


righteousness quietness and confidence 

for ever.”’ The life of the Bless¢d Way is 
one of progressive attainment and expanding 
development. One attainment leads to another 
and greater possibilities are ever opening out to 
enlightened vision. As the heart grows good, the 
mind becomes more intensely illuminated. Good 
affections expand under the application of per- 
ceived truth, and our perceptions of truth become 
clearer as the affections are enlarged. The prophet 
indicates that righteousness, which is right conduct 
under religious illumination, leads on to quietness 
and confidence. Quietness is surely a sense of 
harmony with the nature of things ; and confidence, 
which rises from the practice of righteousness, 
is associated with the conviction, due to experience, 
that the Lord and His Order can be trusted. The 
Beatitudes are in proper psychological order ; 
they indicate that righteousness follows on to 
mercy. Develop one good quality and it will 
immediately lead up to an appreciation of the 
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desirability of another. Be filled with the spirit 
of righteousness which leads to a sense of justice 
and is manifested in right conduct; then you 
will realise that justice must be seasoned with 
mercy. Badly enough do we need right conduct : 
but if our spiritual progress be arrested at this 
point, we are liable to become spiritual prigs! 
It is possible to develop a pride of righteousness 
to the extent of Pharisaism. Nothing can be more 
objectionable or reprehensible than a conscious 
or unconscious I-am-holier-than-thou attitude. 
We need to be impressed with the fact that having 
done all, we are yet unprofitable servants. So, 
beyond right conduct and an orderly life, we need 
a compassionate spirit which will make us sensible 
of kinship with all mankind and the whole creation. 
As Weymouth shows, the Beatitude, “* Blessed are 
the merciful: for they shall obtain mercy ” might 
equally as well be rendered ‘‘ Blessed are the 
compassionate, for they shall receive compassion.”’ 


XAXAXV 


of the Lord, for unless it does so it is 
imperfect. How does the Lord show mercy 
to us? Surely not by letting us off the 
consequences of our misdeeds: that would be 
no mercy at all. If we did not suffer for sin we 
should undoubtedly go on sinning. If self-indul- 
gence did not beget pain, we might indulge 
ourselves until we were nothing but incarnate 
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appetites. It is a law writ large in the nature of 
things that painful consequences shall follow 
disorderly actions. As we sow, so do we reap. 
A lenient judge may remit a legal penalty, but he 
cannot remove the wrongfulness that merited the 
penalty. The Lord’s mercy is such that while 
painful effects of evil cannot be avoided they are 
used by Him to indicate where we have gone wrong. 
The consequences of wrong action are educative, 
and remedial rather than punitive. The mercy 
of the Lord is not capricious forgiveness out of 
respect for persons. It is not a favourable dis- 
position induced by propitiation or flattery: 
_ it is something deeper, something more compre- 
hensive and beneficent. He would not be merciful 
if He did not permit pain, nor would He be merciful 
if He suspended the spiritual law of cause and 
effect. His beneficence is not an ill-considered 
thing—a mere lenience which does more harm than 
good : to the evil-doer it assumes a frowning face. 
To the sinner the mercy of God seems stern ; 
indeed, in his case, it is stern—most mercifully 
so. In regard to our eternal good, we cannot be 
permitted to follow wrong courses with impunity : 
it is good for us all to realise that we are under 
law—a law which will prove painful if we disregard 
it, and delightful if we obey it. The inevitable law 
of God is really friendly to us in that it is used to 
advance a friendly purpose : as the Deuteronomic 
writer says: ‘‘ And the Lord commanded us to 
do all these statutes, to fear the Lord our God, and 
for our good always, that He might preserve us 
alive.” In brief, the Lord’s mercy has an eternal 
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issue : it looks to the salvation of the human race, 
the which is tantamount to saying that it regards 
the development of character which harmonises 
with the spiritual order. In the long run, only 
that is merciful which respects the development 
of heavenly manhood. And it is only as heavenly 
men and women that we can be eternally happy. 


XXXVI 


WAGE show mercy to our fellows not by an 
ve invertebrate lenience or a weak acquies- 

ZO, cence, but by encouraging them in the 
orderly way of life. It is not kind to 
a wrongdoer to allow him freedom in wrong courses. 
Ill-considered acts of charity may do more harm 
than good. As Chauncey Giles says: “‘ It requires 
a much higher degree of affection to permit those 
we love to suffer, or to inflict pain upon them, 
than to give them present good. We are compelled 
to act in opposition to our natural sympathies. 
Pity and compassion lead us to save from present 
suffering, and we shrink from inflicting it. It 
requires spiritual principle, and a sincere and wise 
regard for the real good of others, to enable us to 
overcome these natural sympathies, and inflict a 
present though temporary pain for a permanent 
good. Natural sympathy, in its weakness and 
blindness, looks to the present alone, while true 
mercy takes in the whole of life, and acts with 
reference to its good. The wisest and tenderest 
mercy probes the wound, amputates the limb, 
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withholds delicacies, imposes restraints, suffers the 
spur of want to rouse up the indolent to industry ; 
lets the penalties of violated laws fall upon the 
evil, knowing that it is for their good, and for the 
good of all the innocent.” The withholding of 
present punishment may mean eternal disaster. 
The Lord, in His mercy, tries the heart: He is 
urgent that a man should be eternally happy and 
He does not allow a weak, temporary lenience to 
frustrate His beneficent purpose. In spite of all 
seeming to the contrary, His tender mercies are 
over all His works, but we fail to realise this when 
we take short-sighted views as to the issues of 
existence. 


Re il 


XXXVI 


5 O, as the Lord’s mercy is divine regard for 
= the spiritual progress and _ enduring 
x welfare of the human race, and the 

operation of His providence in relation 
thereto, our mercy must be a tender regard for 
and a helpful disposition towards what is beauti- 
ful and of permanent spiritual value in all mankind 
and in the whole creation. Mercy is profound 
sympathy with the good, the true, the beautiful, 
and all that is of God in man, as distinct from 
that in us which, in our freedom, we have be- 
gotten in opposition to God. It is not merciful 
to ourselves or others to allow evil passions to 
run riot. And while we reprehend what is 
ostensibly contrary to the divine order in others, 
we ought to be sternly unmerciful to anything 
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in ourselves which is hostile to heavenly manhood. 
The Christian must have no sympathy with evil 
and falsity, but the whole passion of his being 
must go out to goodness and truth. He is enjoined 
to love his neighbour, but it must be with a 
discriminating love. He cannot love what is 
wrong, if his religion be sound, and the love of 
the neighbour must necessarily be love of what 
is eternally worthy in him, as distinguished from 
that which is unworthy. We do not love our 
neighbour if from mere personal attachment 
we, in weak affection, encourage him in wrong- 
doing. While we love the sinner we ought to 
have none other than detestation of his sin. 
And we show mercy, which is the sweet com- 
passion of love, when we encourage others in the 
Blesséd Way. It is evident that being lenient 
to the evil and attempting to shelter them from 
the logical consequences of their misdeeds, is 
no mercy. True mercy is to teach and exemplify 
the truth that leads to good and which will 
emancipate the wrong doer from the tyranny 
of evil. The only sound way to remit the penalties 
of sin is to remove the sin. This is the way of 
mercy. 


XXXVIII 


s HE disciples to whom this Beatitude was 
; originally given were in dire need of 
its instruction and of a clear recognition 
of its far-reaching implications. They 
had been brought up under a régime which 
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encouraged bitterness towards all who were not 
of their race or religion. They were animated 
by a superiority complex. They had been taught 
that the Jew was God’s chosen, and that the 
Gentile was beyond the pale of Divine favour. 
The destructive axiom, “ Thou shalt love thy 
neighbour, and hate thine enemy,” had eaten 
into the fibre of their being. They demanded 
justice from their overlords, and they hoped 
for a great day when they would be free. But 
in their condition of mind, were they to become 
masters of the situation, would they be just to 
their underlings ? Roman justice, though stern, 
was generally fair. Would the Jews of that time, 
if free to exercise their passions, be as just ? 
They needed the reminder that the justice 
demanded must also be extended. They also 
asked for mercy, for a greater clemency from 
their rulers: but was it right to demand wnat 
they were unwilling to give? They had yet to 
learn, in practice, the significance of the Golden 
Rule, “All things, therefore, whatsoever ye 
would that men should do unto you, even so do 
ye also unto them.”’ Their ears were unaccustomed 
to the teaching, “‘ If ye love them that love you, 
what reward have ye ? do not even the publicans 
the same? And if ye salute your brethren only, 
what do ye more than others ? do not even the 
Gentiles the same?” If they would enter the 
Blesséd Way and be greatly blessed therein, 
they must be merciful to all men, and have a 
compassionate regard for the eternal welfare 
of all nations. In the realm of the spirit man is 
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not Roman, Greek, Syrian or Jew, but just MAN. 
The overlord and the underling, at heart, had 
the same aspirations, the same discontents, the 
same basic needs, the same cares and problems. 
In every man, despite race, language, position 
or occupation, there was the immortal part, 
the Spirit of God in the effort to order a death- 
less soul into some adequate expression of Itself. 
They must not be bitter and resentful, but merci- 
ful. The veriest tyrant had a soul to be saved : 
he was needed in the Kingdom of God: then 
let them be merciful as they hoped for mercy ! 
The Jew would conquer the alien, not by blood 
and iron, but by winning him for the peaceful 
and brotherly Kingdom of God. That was the 
way of mercy. The disciples were to be gracious 
to those deemed to be their enemies. If the Roman 
soldier, under military regulations, demanded 
a lift with his pack to the extent of a mile, the 
disciple must, in the spirit of brotherliness, be 
willing to do more than could be enforced by 
law—‘‘ And whosoever shall compel thee to go 
one mile, go with him twain.’”’ Do your duty, 
even to your enemy, in love: be helpful to the 
uttermost, and so convert your enemy into a 
friend! How slow men through all time have 
been to detect the sweet sanity of this Christian 
principle ! 
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XXXIX 


MASHE promise to the merciful is that they 
; shall obtain mercy. This does not mean 
that those to whom we extend mercy 
will invariably show mercy to us in 
equitable reciprocity, although we cannot doubt 
that a merciful spirit awakens some kindly 
response in all save those who are hardened in 
cruelty and ill-will. What is really promised is 
that the spirit of mercy will flow into our hearts 
and become incarnate in us as from a right will 
we endeavour to do the deeds of mercy. It is a 
spiritual law which determines that we get what 
we give. By loving, the power to love grows 
stronger. Love becomes mightier as we express 
it in thought and act. The right spirit which makes 
for friendship increases as we become more 
intensely friendly. The capacity to learn grows 
by the process of learning. The joy of knowledge 
can be experienced only by the knower, the blessed- 
ness of love by the lover, and the delight of mercy 
by the merciful. The promised mercy is not an 
external, arbitrary reward, but a _ disposition 
of heart and mind which grows in the exercise 
of mercy. Genuine mercy, which regards the 
eternal welfare and the heavenly character of 
man, and which sympathises with manliness 
after the heart of the Lord, brings us into harmony 
with the Divine purpose: it renders us receptive 
to inspiration from above; enlarges our hearts 
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so that they may be filled with the Lord’s Spirit, 
which, as we have seen, acts in the direction 
of the everlasting peace and happiness of mankind. 
He who is truly merciful seeks no recognition, 
no guerdon, no return for what he gives, not even 
a mansion in heavenly places: he has the single 
eye and the simple heart. All he can see is the evil 
to be overcome, and the good that is to be done. 
His satisfaction is inward: it is the delight of 
spending and being spent in a rich and blessed 
ministry. We ‘obtain mercy” by becoming 
channels through which the Divine Mercy can 
flow, by being used of the Lord in the develop- 
ment of His gracious providence. He is good 
to all, and His tender mercies are over all His 
works: this is fundamentally true, but the 
truth is not detected by men whose eyes are glued 
to earth and whose hearts are set upon material 
satisfactions. His mercy has reference to the 
spiritual and eternal, and ours must have a similar 
regard. : 


XL 


PRARHE development of a merciful, com- 
NG Oe passionate spirit which has a kindness 

- towards heavenly manhood in whomso- 
ever it appears, and a tender regard for 
the eternal well-being of all mankind, irrespective 
of language, colour or race, leads on to the purity 
of heart which is the subject of the sixth Beati- 
tude: “ Blessed are the pure in heart: for they 
shall see God.”” The love and goodwill extended 
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to others, and to the Lord, become pure and 
selfless, and their exercise opens the eyes to truth, 
to a perception of the universal presence of God 
with man, and also to a realisation of the always 
beneficent activity of His Spirit. A pure heart 
is a clean will, a will purged of selfishness and 
animated by intentions and motives in which 
there is nothing sinister and self-regarding. The 
will of man dominates his whole nature: it 
determines his ambitions, his thoughts, his 
imaginations, what he will see and what he will 
ignore ; what he will do and what he will not 
do. The will is the seat of love, and love is the 
very life of man. By love we mean the inmost 
ardency of being which vitalises thought and 
action; the spirit of life which warms us into 
affection, desire and zest for action. As Helen 
Keller says “‘ Love should not be viewed as a 
detached effect of the soul or an organ or a faculty 
or a function. It involves the whole body of 
conscious thought, intention, purpose, endeavour, 
motives and impulses, often suppressed, but 
always latent, ready at any moment to embody 
itself in act. It. takes on face, hands and feet 
through the faculties and organs: it works and 
talks, and will not be checked by any external 
circumstance, when once it would move towards 
an objective.” Writing on this subject with 
particular reference to the ignorance of his day— 
an ignorance which is still fairly general— 


Swedenborg says: ‘‘Man knows that there is 
such a thing as love ; but he does not know what 
love is . .. And because one is unable, when he 
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reflects upon it, to form to himself any idea of 
thought about it, he says either that it is not 
anything, or that it is merely something flowing 
in from sight, hearing, touch, or intercourse with 
others, and thus affecting him. He is wholly 
unaware that love is very life; not only the 
common life of his whole body, and the common 
life of all his thoughts, but also the life of all their 
particulars. This a man of discernment can 
perceive when it is said: If you remove the 
affection which is from love, can you think 
anything or do anything? Do not thought, 
speech, and action grow cold in the measure in 
which the affection which is from love grows cold ? 
And do they not grow warm in the measure in 
which the affection grows warm? But this a man 
of discernment perceives only by observing that 
such is the case, and not from any knowledge 
that love is the life of man.” 


4 51 | 


FAX2HE life which man receives from God and 
'§ which animates his will is pure love, but 
the will thus animated is generally far 
from clean. Hence, the love transmitted 
by the will differs in expression from the love 
received. It takes on the tone and quality of the 
will as light is varied by the medium through 
which it passes. The life which is love, given 
to a pure will, is cleanly expressed by it: but the 
same life given to a corrupt will actually animates 
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its corruption. The will with which we are born 
is corrupted by bad hereditary tendencies: it is 
self-regarding and animates selfish thoughts and 
actions. Turther, perversity of will is induced by 
wrong education,a false environment, and inflamed 
passions. In this condition we think wrongly, 
see awry, and fail to detect any beneficence in 
existence. Our orientation is all wrong. Every- 
thing is measured by the little yardstick of self- 
interest, and seen under the dim light of a self- 
centred intellect. It is impossible for us to see 
straight and have clear vision of the meaning of 
existence until we are born from above—this time 
from God, and not of the will of the flesh. The 
impact of the pure love of God upon the human 
will tends to purify it and reconstruct it, and when 
the will is induced to make an affirmative response 
to the Divine stimulus, we become new creatures 
in God. Before, self had been central, but now 
the Lord displaces self, and His gracious Spirit 
remodels the whole being. We are affected and 
changed by His love: we gain a new heart and a 
new spirit and everything within and about us 
assumes a new aspect. Pure love bestows clear 
insight and arouses the understanding to perceive 
eternal truth : true thoughts take shape, and under 
the guidance of right thought we can perform 
righteous acts. But, tracing action to its prime 
source, we always find that it is dictated by the 
love of the will. So, there is great need for a pure 
heart, which is no less than a clean will, for the will 
is dominant and determines all things. “* As a man 
thinketh in his heart, so is he.” The will is the 
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man. It can be reformed only by the Divine Love 
with the assistance of true ideals. The Psalmist 
asks : ‘‘ Who shall ascend into the hill of the Lord, 
or stand in his holy place?’ And he provides the 
only sound answer: “ He that hath clean hands 
and a pure heart.” It is not only true that the 
pure in heart shall see God : it is equally as certain 
that impurity of will obscures the vision of the 
Divine. 


wil 


% HE clear sight of-God is the supreme delight 
of him who walks in the Blessed Way. 


Many men have sought evidence for the 

existence of God ; many have desired to 
see Him in His glory. Many have doubted His 
existence, some with honest doubt, and many with 
an obstinate determination to disprove His being. 
Not a little confusion in the quest for God has 
arisen from wrong notions as to His nature. Folk 
imagine a Deity Who has no existence, a mere 
product of wrong thinking. They look for a 
dazzling patriarch with human parts and passions, 
or for a capricious king reigning in oriental 
splendour, seated on a literal throne in heaven. 
If we think that to see God means to see Him 
objectively, as one man sees another, we are greatly 
mistaken. God must be spiritually discerned, and 
we must look for Him, not as a Potentate in heavenly 
state, but in the ordered ways of life, in the laws 
which regulate the universe, in the daily ex- 
periences of existence, in the purpose which is as a 
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thread in the web of being; in the providence which 
governs all things. To “see ’’ God is to have an 
intelligent appreciation of His activity, a clear 
understanding of His nature. We have no right 
to expect to see Him objectively, and no practical 
purpose would be served by sucha sight. The most 
exalted beings can see Him only in aspect. What 
we need for our comfort and encouragement in the 
travail of existence in what seems to be a naughty, 
recalcitrant world, is an inner realisation that in 
Him we live, move and have our being, that He is 
omnipresent in His law, that, in the words of 
Tennyson : 
“.. . Spirit with Spirit can meet— 
Closer is He than breathing, and nearer than 
hands and feet.” 

A majestic God far above in the bright, blue sky 
is too distant for human need. We want God here 
and now, a Real Presence related to every con- 
ceivable situation. The pure in heart discover 
such a Presence: they find evidence of it every- 
where. 


XLIII 


HUS, the vision of God is a matter of 
es spiritual discernment: it is the inner 
realisation of the eternal in the temporal, 

of the Infinite in the finite, of the Reality 

behind and within all phenomena, of the Love, 
Wisdom and good purpose that overrule all things 
that happen and use them for the furtherance of 
spiritual issues, The pure in heart are the children 
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of light, for their minds are illuminated by the 
light of love. The spiritual light within them falls 
upon the letter of Holy Writ and enables them to 
see in it, not matters of temporal history and 
childish science, but a graphic portrayal of the 
spiritual response of man to the activity of the 
timeless spirit of the Lord—a picturization of the 
inner workings of the soul. They are enabled to 
perceive the Everlasting Word, the creative and 
reconstructive Mind of the Infinite, concerning 
which Whittier wrote : 


“By thee the mystery of life is read ; 
The picture-writing of the world’s grey seers, 
The myths and parables of the primal years, 
Whose letter kills, by thee interpreted 
Take healthful meanings fitted to our needs, 
And in the soul’s vernacular express 
The common law of simple righteousness.” 


They observe nature with God-illumined eyes, 
see it aS a vast co-operative system, a field of 
beneficent uses. There they detect the emergence 
of a wonderful harmony, a principle which pro- 
duces order out of seeming chaos, and they see 
that the “ red-in-tooth-and-claw ”’ doctrine pales 
into insignificance in the light of the greater issues. 
The beneficence of things does not appear to the 
eye blinded by the ephemera of time and sense, 
but the pure in heart, not so blinded, know that 
“all things work together for good.” There is the 
“Divine event to which -the whole creation 
moves ’’—the making of man in the Divine 
semblance—the man who, because he is in harmony 
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with the Divine, will harmonise the whole creation. 
The Infinite and the Eternal are in the processes 
of time, in the laws which control the electronic 
system of the atom as effectively as in the forces 
which regulate the working of the universe; in 
the marriages of the atoms as forcefully as in the 
union of twin human souls. The Divine benefi- 
cence appears more and more closely in the 
upward trend of creation, until it emerges with 
intense clarity in the man who devotes his life 
religiously to the service of his fellows. The pure 
in heart take a comprehensive view of the whole : 
they do not judge in part ; they see, in the words 
of Gerald Massey : 
“God hath been gradually forming Man 

In his own image since the world began, 

And is for ever working on the soul, 

Like sculptor on his statue, till the whole 

Expression of the upward life be wrought 

Into some semblance of the Eternal Thought.” 


XLIV 


)URITY of heart enables us to see the brood- 
@) ing love of God over-ruling pleasure and 
pain, joy and sorrow, life and death. It 
realises that character is more important 
than comfort, service of greater value than self, and 
that a large, generous kindness which takes account 
of the heavenly man, is of far greater worth than 
vast possessions. It accepts all experiences as a guid- 
ance in the Blesséd Way. Above the confused 
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noises of the world it hears the voice of the Lord : 
“The heavens declare the glory of God; and the 
firmament sheweth his handywork. Day unto 
day uttereth speech, and night unto night sheweth 
knowledge. There is no speech nor language 
where their voice is not heard.” Above all, purity 
of heart detects God in Christ : it sees in Him the 
‘“‘ personal approach of God to men,” the full 
manifestation of the Divine Love and Wisdom, 
the ‘power of God unto salvation.” We may 
see God in Christlikeness begotten of Christ in 
heavenliness which is heaven. Wherever good 
appears, there is God: He is seen in the selfless 
devotion of motherhood, in the heroism which 
risks all for a comrade, in tenderness towards little 
children, in the spirit which moves a man to 
minister to an enemy, in all devotion to others 
which seeks no recompense, in kindness to animals, 
and in the myriad selfless deeds of neighbourliness 
and love which are the activities of heaven in 
earth. The discerning spirit cannot escape the 
countless testimonies for a Divinity which shapes 
human ends and is the life of all good and wise 
deeds. 


NEV 


2X: HE disciples to whom this Beatitude was 
given, needed a right vision of God, and 
the Lord addressed Himself to their need. 
Their narrow patriotism and _ their 
Messianic expectations blurred their sight. Their 
national aspirations kept their eyes to éarth. 
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They were interpreting life in terms of the world. 
For a long time, the greatest good they had in view 
was the world supremacy of the Jews. They so 
misunderstood the spiritual import of the messages 
of their ancient seers that they could hope for no 
fulfilment of prophecy other than a worldly one. 
So long had the promises, as they understood them, 
been delayed that they were beginning to feel a 
little atheistic. They had been taught that God 
was just and that His justice would in time 
become evident in the overthrow of the powers 
that ruled them. They were dismayed by the 
tardy appearing of that justice. Perhaps their 
faith in God was badly founded ? Where was He 
while they suffered under the iron law of the 
Roman? Why did He not work a miracle of 
emancipation as in the days of the Exodus ? 
They were slow to learn that a man’s worst enemy 
is himself, and that the real breakers of the peace 
are the foes of one’s own household. They wanted 
to see God, but how could they, when they 
harboured evil passions, burned with the spirit of 
revenge, and were so foolish as to think that 
happiness is associated with worldly dominion ? 
As a matter of fact, the God in whom they faintly 
believed was a creation of their own imagination, 
a God of the revolutionary, a catastrophic, vengeful 
deity who would rejoice in rivers of blood. They 
did not see God, because their hearts were impure. 
Let them get rid of foolish ambitions and hellish 
passions ; let them see existence through the eyes 
of their supposed enemies ; let them realise the 
community of pain, of joy, of sorrow and death ! 


81 


THE BLESSED WAY 


Were their eyes not blinded by bitter hatred, they 
might see God in the tenderness of a Roman 
towards one of their own kin: they might detect 
Him in not a few blessings which had come to their 
people under the Roman rule. If, instead of 
nursing their wrath to keep it warm, they would 
let native goodwill have its way with them, they 
would find their condition more tolerable. Why 
not accept the discipline of circumstance and find 
God in it? World-dominion was a poor thing in 
comparison with self-control and no man could 
“see ’’ God as a mitigating, over-ruling Presence 
who made no room for His Spirit in his heart. 
As with them, so with us: the heart must be 
purged of self, of all mean passions and wrong 
thoughts, if we would see God in everything. 


XLVI 


FEN2 HE man of pure purpose, with clean hands 

> and a pure heart, single-eyed and selfless, 
“sees.” God; -detécts:-His) Presenceamn 
whatsoever is lovely and of good report, 
perceives His Over-Rule in all things that happen, 
and appreciates Him in everything that is good and 
true. Moreover, he discovers that the Spirit of the 
Lord is a reconstructive power, capable of re- 
arranging human character and so disposing it 
that it reflects Himself. He also realises that he 
who is born of the will of the flesh and according 
to the image of this world, may be reborn of the 
Spirit of the Lord and according to the pattern of 
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heaven. Having “seen” God, that is, having 
appreciated His Love and Wisdom as expressed 
in a righteous and holy order, he desires to become 
His son. To bea son of God is better than to be a 
child of the world! As to our bodies and the 
natural aspect of the mind, we are sons of men. 
In such condition we have a worldly outlook, with 
appetites and tastes that are of the earth, earthy: 
we have not risen to the dignity of true manhood. 
There are spiritual potentialities in us unrecognised 
and unexpressed, and it is only as these become 
dominant that we become men after the Divine 
mind. To be heavenly men, who live in the Blesséd 
Way, appreciating and living according to spiritual 
values, we must be born again. The Spirit of the 
Lord works mightily in us to effect our re-birth, 
but we must heartily respond to its stimulus if we 
would become truly His children. That he should 
eventually be clearly a child of God is the meaning 
of man’s existence, and he remains discontented 
and but partially alive until he attains his sonship. 
The Beatitude, ‘‘ Blessed are the peacemakers : 
for they shall be called the sons of God,” is the 
sum-and-substance of all the Beatitudes, for it 
points to the final relationship with God which is 
to emerge from the stress and discipline of the 
religious life. 
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XLVII 


the opening of the Great Sermon, were of 

a race which conceited itself that it bore a 

special relationship to God. They deemed 
themselves to be the chosen, God’s very elect. 
Every Israelite, by virtue of being an Israelite, 
was a son of God, while every alien was thought 
to be outside the pale of the divine family. Before 
the disciples could fully appreciate the spiritual 
values which constitute the Blesséd Way, they had 
much to unlearn, and not least among the fallacies 
of which they needed to be disabused was that 
which made them think and behave as if they were 
the sons of God by racial descent. Jesus demon- 
strated that the true family of God consists of those 
who obey the Father’s will. Real and abiding 
relationship is not that of the flesh but that of the 
spirit. Veiled beneath the Israelite’s claim to be 
the favoured child of God is an eternal truth which 
has it that the Lord has a divine favour towards 
His own progeny, and His progeny is all that is 
born of God in the human soul. The heavenly 
man, born of God, emerging from the womb of 
the affections of the earthly man, is God’s own. 
He who is selfish, avaricious, vengeful, and 
contemptuous of others, is the child of hell. 
The children of Abraham do Abraham’s deeds: 
his lineal descendants are not spiritually related 
to him if they are not actuated by his spirit. God’s 
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children love Him as a Father, obey His loving 
behests, and love one another: they are peace- 
makers, and he who is not a peacemaker is not a 
son of God. The disciples, at first, were not 
peacemakers, although they claimed to be of the 
divine family: they hated their enemies, nursed 
resentment, and encouraged strife. There can be 
no peace, or making of peace, and no sonship 
of God, under such conditions. ‘If aman say, I 
love God, and hateth his brother, he is a liar: 
for he that loveth not his brother whom he hath 
seen, cannot love God whom he hath not seen.” 
Even in the matter of the brotherhood, the 
disciples needed enlightenment : hence the parable 
of the good Samaritan. It was hard for them, under 
the training that they had received in racial 
prejudice, to see the possibility of finding a spiritual 
brother in a despised alien. But the true brother 
is that in any man of any race which makes him 
brotherly, and that, truly, is the spirit of goodwill. 


XLVIII 


a sons of God are peacemakers. A peace- 


maker in the highest sense is not neces- 
sarily one who arbitrates, effects covenants 
and compromises which are a thin veneer 
over turbulence. A compromised peace is often 
no more than an interlude in war, because it does 
not touch the root of disturbance. We have high 
warning against crying Peace, where there is no 
peace. Lasting tranquillity only ensues the removal 
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of disturbing factors, such as discontent, sense of 
injury, resentment. Jesus, the Prince of Peace, 
is the Ideal Peacemaker, yet He once said that He 
came not to bring peace, but asword. His weapon 
was truth, and He used it mightily against evil 
and error. The sons of God wage a spiritual 
warfare in preparation for an enduring peace. 
They contend with the inward foes, discovering 
the enemy in themselves. He who walks in the 
Blessed Way feels the thrill of the apostle’s 
exhortation: “ Be strong in the Lord, and in the 
strength of His might. Put on the whole armour 
of God, that ye may be able to stand against 
the wiles of the devil. For our wrestling is not 
against flesh and blood, but against the princip- 
alities, against the powers, against the world-rulers 
of this darkness, against the spiritual hosts of 
wickedness in the heavenly places. Wherefore, 
take up the whole armour of God, that ye may 
be able to withstand in the evil day, and, having 
done all, to stand. Stand therefore, having girded 
your loins with truth, and having put on the 
breastplate of righteousness, and having shod your 
feet with the preparation of the gospel of peace ; 
withal taking up the shield of faith, wherewith 
ye shall be able to quench the fiery darts cf the evil. 
And take the helmet of salvation, and the sword 
of the spirit, which is the word of God: with all 
prayer and supplication, praying at all seasons 
in the spirit, and watching thereunto in all 
perseverance and supplication for all the saints.” 
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XLIX 


pha: HE making of peace involves much more 
= than at first appears. It must be seen 
that the peace of the world depends 
foremostly on its harmony with the 
Divine. A Godless peace is no peace at all. He 
lives in a fool’s paradise who thinks he has peace, 
because he has shut his eyes to disturbance. The 
peacemaker must first discover the factors which 
constitute peace, then war against disturbing 
elements: when these are removed harmony 
becomes possible. Real peace is harmony of man 
with God, and the business of the peacemaker is 
to establish such harmony. We know that there 
is a Divine Order which implies the reconstruction 
of manhood until it is roundly and eternally the 
spiritual image and likeness of God. The peace we 
have in mind is not a patched-up affair, but an 
enduring adjustment of man to the supreme will 
and purpose of the Divine. We regard the matter 
from the standpoint of eternity. Any one of us 
may cause dissension at any moment if he is not 
at peace with God—if disturbing tempers and 
elements in him have not been divinely subjugated. 
Wars arise from a spiritual origin, from the love of 
imposing one’s will on others and from greed. 
To eliminate war the lust of dominating must be 
subdued, and greed must give place to generosity, 
and this result cannot be attained unless the Spirit 
of the Lord be the ruler of our affections and 
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thoughts, and the inspiration of our actions. 
God is love, and peace is the product of love: 
hence where the Divine Love is dominant men are 
at peace in themselves and with cthers. Political 
adjustments do not favour peace unless they are 
based on spiritual values. We opine that the 
disciples wanted political peace, of a sort—a good 
Jewish peace. They had to learn something of the 
higher peace which only the children of God can 
enjoy. 


Ep 


“QO, the business of the real peacemaker is an 
ce) endeavour to harmonise man with God 
hoy and thus to make it possible for the 

peacemaking love of God to do its heavenly 
work in and through men. His first duty is with him- 
self: for himself, he must “‘seek peace and pursue it.” 
He must wage war against all discordant evils and 
falsities in his lower nature by strenuously shunning 
them as sins against God. The Lord Himself is 
present in such combat and will establish victory 
if the fight is maintained to the end. We become 
peacemakers by changing our motives and curbing 
our lower propensities. In our worldly condition, 
Self is central and is so dominating that it enslaves 
all our faculties and activities. It invents reasons 
with which to strengthen its sinister aims, creates 
thoughts to minister to its wiles, and wrests truth 
itself from its context and meaning so that it may 
be employed in evil uses. As the old saying runs: 
“The devil can quote Scripture.” In such state 
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we oppose the Will of the Lord, and before we can 
be peacemakers the Lord must take the place of 
self. When He is enthroned in our hearts, He, 
with our co-operation, removes the disorder 
created by self, and re-arranges the mind so that 
it shall minister to His beneficent will. The passion 
which was formally exploited by self is now used by 
God: the intellect which was self’s slave becomes 
the free servant of the Almighty: the imagination 
which once conjured pictures hellish and vicious, 
now fills our “‘chambers of imagery”’ with beautiful 
ideals of spiritual knight-errantry. The hands which 
did the work of hell now do the work of heaven, 
and the feet which, of old, carried us to the lower 
depths, now are fleet in the Blessé¢d Way. It is by 
the transforming power of the Divine Love and 
Wisdom that we are changed from children of hell 
to sons of God. Let God be enthroned in the heart, 
let Him be central, then we shall know from 
experience what peace really is. 


Li 


2FRNEHE advocate of love, the preacher of truth, 
alle does more for peace than the most 


renowned diplomat. “Peace,” said 

Bishop Patrick, “is the proper result 
of the Christian temper. It is the great kindness 
that our religion doth us, that it brings us to a 
settledness of mind, and a consistency within 
ourselves.”” The Christian temper is a heavenly 
disposition which affects all desire, thought and 
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action, and makes us servants of the Lord. Such 
a temper is produced by attunement with the 
Divine, and by no other means. Jesus said: 
““In Me ye may have peace,”’ but men are slow to 
learn the truth of the assertion. We find peace 
when He is in us and we are in Him. He is the 
Supreme Harmoniser, the Peacemaker in excelsis. 
We are in Him when we live according to His 
standards, and He is in us when His Spirit domin- 
ates our affections, ideas and deeds. The whole 
effort of His Spirit in its impact upon the soul of 
man, is to make peace between the Divine and the 
human, and to reconcile the heart of man to the 
love of God. The man at peace with God, filled 
with His Spirit, radiates peace, and brings his 
fellows into touch with heaven. He is an uncon- 
scious but powerful influence for good, and through 
him the Kingdom of Heaven is extended. He, 
a son of God because he has been refashioned by His 
Spirit, although he may gain no recognition, and 
never be mentioned in the chronicles of a people, 
is a great one in heaven, and his gift to the eternal 
well-being of mankind will remain when the 
monuments erected to the memory of the great 
ones of the earth have crumbled into dust. 


90 


THE BLESSED WAY 


a, 


2 UT we must not leave our discussion of the 
fis} peacemakers without realising the exis- 
tence of impersonal but forceful elements 
which actuate men and establish peace. 
In the last analysis, we discover that the peace- 
makers that are truly blessed, are the progeny of 
God in the soul, because they come from Him and 
are established by Him, are the spiritual factors 
of love, truth, goodness, mercy, right goodwill and 
sound justice. Humility makes peace ; the truths 
of revelation received into a good heart make peace: 
charity makes peace, and so does the spirit of 
brotherhood. Could we but see all aspects of 
events we should understand that everything that 
happens is being employed by the Lord to bring 
us into harmony with His purpose of good. The 
earthly loss is converted into heavenly gain ; 
death is the messenger of life, and the crucifixion 
of a natural affection is a resurrection into eternal 
peace. Blessed, indeed, are all our experiences, 
for they minister to peace and help us to realise 
our divine destiny as sons of God. Blessed, thrice 
blessed, are the spiritual powers which render us 
amenable to the disposition of the Divine Love and 
Wisdom. 


THE BLESSED WAY 


LIT 


T is remarkable that the way of Blessedness, 
as outlined in the Beatitudes, ends in 


persecution. Most of us, regarding life 

from the standpoint of ease and comfort, 
would rather that it had some other end. We 
are disposed to accept the consolations of religion, 
but to avoid its heroisms. But true religion is no 
opiate: it is a great, heroic adventure in which 
we encounter ruthless antagonisms, and we know 
little or nothing of the Christian spirit unless we 
are able to meet persecution, reproach and libel 
with a smile. “ Blessed are they that have been 
persecuted for righteousness’ sake: for theirs 
is the kingdom of heaven. Blessed are ye when 
men shall reproach you, and persecute you, and 
say all manner of evil against you falsely, for My 
sake. Rejoice and be exceeding glad: for great 
is your reward in heaven: for so persecuted they 
the prophets which were before you.”’ We natur- 
ally ask: ‘‘Can one who is persecuted be happy ?” 
How is it possible to ‘‘ rejoice and be exceeding 
glad ’’ whem men reproach us, misunderstand and 
misrepresent us—subject us to scorn and ignominy? 
On the face of it, it seems as if the impossible is 
demanded of us. Yet the demand is insistent, 
emphatic: the spiritual wayfarer must suffer and 
rejoice in the gains which come through trial. 
Persecution is not an end in itself, nor should it be 
sought ; but it inevitably arises when we put 
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religion into practice. When it comes it should 
be taken as a sign that the Spirit of the Lord is 
working mightily through us, arousing the 
hostility of opposing forces. Opposition is 
evidence of accomplishment and the portent of 
a great victory. We are to rejoice, not in the 
persecution itself, but in the gains that emerge 
fromit. Christianity is a supreme historic example 
of gain through persecution, and we may be 
assured that any so-called religious cult which does 
not stimulate opposition has little or no spiritual 
value. The Beatitude rightly uses the ancient 
prophets as examples of the blessedness rising out 
- of persecution: for they were blessed in the attain- 
ment of robust character which would not permit 
them to compromise with what they deemed to 
be wrong. Their outlook, at times, was narrow, 
and their limitations were many, but they were 
true to their convictions. They were men, and 
their manliness calls for our respect. When they 
were put to the test, they did not go under: on the 
reverse, they became greater through trial. 
Persecution in itself is no virtue: what counts is 
why we are persecuted. 


LIV 


is possible to be persecuted in a bad cause, 
and such persecution can yield no 
spiritual gain. Determined, wrong- 
headed egoists thrust ill-conceived schemes 
upon society and suffer a full reward and inheri- 
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tance of painful consequences. The pains they 
suffer do but serve to increase their obstinacy and 
bitterness. Such have a morbid delight in cheap 
and worthless martyrdom. If we go to the stake, 
let it be for a worthy cause! And let us remember 
that a living Christian is of greater worth to the 
world than a dead bigot. The real Christian 
emerges from persecution with a sweet spirit, not 
with bitterness, but with kindness in his heart. 
The more he is persecuted, the sweeter he becomes. 
The happiness which emerges from persecution is 
associated with righteousness. Righteousness 
which bears the test of reproach is righteousness 
indeed, something in which the soul can rejoice. 
But the chief justification for joy in trial is that 
it is endured for the sake of the Lord. We have 
great reason to rejoice when our faith in Him is 
tested, and when our determination that He shall 
rule our affections, thoughts and actions is 
opposed. To suffer for the sake of the Lord and 
His Kingdom is a supreme happiness, but one 
realised only by those who appreciate spiritual 
values. What, exactly, is meant by the phrase 
“For my sake? ’’ It implies, for the sake of all 
that He is and all that His Name stands for— 
His selfless love and divine goodness, His self- 
givingness, divine patience and nobility of purpose. 
To suffer for the sake of Jesus, is to suffer in order 
that Divine Love may be the life of our love, that 
Divine Wisdom as incarnate in Jesus may be the 
inspiration of our thought and activity ; it is to 
sufier in order that Divine Man may appear in our 
manhood and rule there as King in His Own 
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Kingdom. In brief, to suffer for the sake of Jesus 
is to endure the inevitable test to which we are 
submitted when we try to live under the Lordship 
of Jesus rather than under the dominance of self. 
His Lordship is the rule of goodness, neighbourlit 
ness, kindness and unselfishness in a disposition 
that is harmonised with His spirit. 


LV: 


HZE natural man opposes reproach with 
reproach, persecution with retaliation, 
and lies with bitter words. Not so the 
spiritual man. He realises that retort 
in kind does but increase iniquity : hence he meets 
the scorn and hostility of the world with a winsome 
and disarming smile expressing the Christian 
spirit. The disciples to whom the words of this 
Beatitude were originally spoken were in dire 
need of the truth it expressed. They had bitterness 
in their hearts against their Roman rulers and a 
sense of superiority due to their notion that they 
were the elect of God. Their contempt for the 
foreigner begot words and gestures that appealed 
to the worst in their rulers. They were persecuted 
and reviled and misrepresented not on account 
of true righteousness, but because of their attitude. 
They got what they asked for! The Lord told 
them that persecution would yield them something 
of eternal value when it had relation to something 
worth while. Mayhap they rejoiced, in a certain 
sense, when they were persecuted because they 
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were Jews: there was nothing in that to boast of : 
when a man suffered for righteousness, and for 
the sake of the Lord Himself, then he had real 
occasion for joy, because such suffering strength- 
ened Christian manhood rather than a disdainful 
racial pride. All that is really worth suffering for 
is implied in the name of Jesus—His disposition, 
and it is a positive delight to endure the trials 
which perfect His conquest of human nature. 


LVI 


WKGIN the first six Beatitudes we have a state- 
> ment of inner qualities of mind and 
disposition which characterise the true 
Christian, the qualities of humility, grief 
over evil, meekness, desire for the highest, mercy, 
and purity of motive. In the seventh Beatitude, 
** Blessed are the peacemakers,”’ we have the inner 
qualities of Christian character coming into action 
in the effort to harmonise the outer life with the 
inner ideal: the attempt to bring external desires, 
thoughts and activities into obedience to the Spirit 
of the Lord. We are at peace when there is perfect 
harmony of self with heaven and the Lord, and 
only then are we ‘‘sons of God.’”’ It is when we 
commence the peacemaking process which leads 
to such attunement, that we meet with persecution. 
The opposition is within rather than beyond 
ourselves. True it is that to live the Christian 
life brings external reproach from a world which is 
indifferent, but that is of little consequence. The 
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real conflict arises from the antagonism of hell 
towards heaven, of self to God, of evil to good, and 
of falsity to truth. The arena of the fight is the 
human soul. The battle is a spiritual one, and it 
is known as temptation. When good presses for 
acceptance and threatens to overthrow evil, evil 
will not retire without giving battle. When we 
seek to enthrone the Lord Jesus Christ in His own 
proper Kingdom, the human soul, Self, will make 
mighty resistance. When we stand for truth, 
error with malicious intent will try to falsify it. 
Heaven in us meets the subtle forces of hell. The 
forces of the higher life, the qualities of the Kingdom 
of God, never fight: they simply make strong 
impact upon us, pressing for recognition, accept- 
ance and lordship ; their steady pressure stimulates 
the evils of the lower nature, the ‘‘ natural man,” 
into active resistance. The wiles and subtleties of 
these evils almost baffle description. Evil never 
appeals to us in its proper guise: it clothes itself 
as an angel of light : it casts a glamour over wrong, 
wrests truth from its context and endeavours to 
use it for infernal ends. It lies to us, appeals to 
selfhood and pride, and suggests loss of dignity and 
possessions. It insinuates the suggestion that the 
Christian ideal is a mere dream, impossible of 
attainment. It asks, What is the use of adopting 
a course which may involve loss, suffering, broken 
friendships, cruel ostracism, and the loss of many 
earthly delights ? And it goes further and deeper : 
it hints that the many forces of heaven in the soul 
might be exploited for worldly aims. Why not use 
heavenly virtue for earthly gain? Why not 
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employ spiritual power in the acquisition of worldly 
pelf ? There is not a spiritual affection developed 
within us that is immune from hellish attack. 
Hell seeks to gain the victory through a policy 
of misrepresentation, reproach and lies: it draws 
iniquity ‘‘ with cords of vanity, and sin as it were 
with a cart rope.” It says of the Lord and His 
gracious work in the soul, “‘ Let him make speed, 
let him hasten his work, that we may see it: 
and let the counsel of the Holy One draw nigh and 
come, that we may know it! ”’ It is the inspiration 
of them ‘that call evil good, and good evil; 
that put darkness for light, and light for darkness; 
that put bitter for sweet, and sweet for bitter.” 


LVII 


PENZHUS, the campaign of persecution, reproach 

Hs and lies to which the active Christian is 
submitted, is an inner conflict, a battle 
of the soul. Any persecution from without 
is but a reflection of the temptation within. The 
calumnies and reproaches of wrong-headed 
worldlings cause the Christian no perturbation 
unless they touch his weakness. If he is strong in 
conviction and goodwill, he will remain unruffled 
in face of external abuse, and even pray for his 
persecutors that their blindness and folly may be 
removed. The really serious issue is when the 
vision of truth seems blurred under the attack of 
falsities, and evil becomes so insistent that it 
seems to be the only voice in the soul. In such 
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states of temptation the Lord seems to be far away, 
heaven appears as a figment of the imagination, 
and the world seems to present the only possible 
good. Yet, it is just in such states that we are 
enjoined to rejoice! And it is surely possible 
for us to rejoice when, under the enlightenment of a 
sound spiritual philosophy, we know what is 
really happening. The insistence and activity 
of evil, and the apparent flooding of the mind 
with error during these spiritual temptation- 
combats, are due to the greater and more powerful 
activity of good and truth. Heaven is pressing 
hard upon us, and the Lord is in His heaven! 
Evil and error are driven to the last ditch and are 
making one tremendous effort to retain their 
stronghold. We are to rejoice under the knowledge 
that such trials are evidences of the Divine 
Presence and of our spiritual progress under His 
zgis. | Where there is no inner conflict there 
is no spiritual development. The highest in us is 
always opposed by the worst, yet we are never 
tempted beyond endurance. We may say of every 
trial, This, too, will pass! And we may say of 
every mood of despair that attacks us in the 
Blessed Way, The Lord is in this despair with 
His divine joy in the rescue of a lost sheep! It is, 
indeed, well with us when our loyalty to the Lord 
and His kingdom is tested: we may then rejoice 
with great inward joy, for it is a sure sign that our 
loyalty is established and has become a forceful, 
dominating influence in our nature. The Scots 
have an expressive adage which has it that ‘‘ The 
deil is kind to his ain bairns.” It is utterly and 
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completely true that the worldling has not that 
in him which arouses the forces of hell into 
opposition; for he is already drifting in hell’s 
direction. It is when a man shuns evils as sins 
against God, and aspires to the life of the Blessed 
Way, that hell asserts its strength and 
endeavours to maintain its sway. But it is a 
battle lost even before it is commenced, for the 
Lord and a loyal soul are a great majority. The 
power that fights for us is greater than the 
opposition, and we may yet again rejoice that every 
virtue that is established through spiritual combat, 
and despite it, is a virtue that will endure for ever. 
Yet, we must take no credit to ourselves for the 
virtue ; it becomes ours by the grace of the Lord, 
and to Him be all the glory! One other providen- 
tial reason why we appear to be so helpless during 
spiritual temptation-combats is that we may 
“Stand still, and see the salvation of God,” and 
thus realise that the victorv is His. The Christian 
must learn to rejoice and be exceeding glad when 
the times of testing arrive, for ’tis then that the 
power of the Kingdom of God is manifested. 


LVIII 


&HIS subject of temptation is dealt with 
: illuminatingly in the writings of Emanuel 


Swedenborg. He says: “* There are many 
temptations : in general they are celestial, 
spiritual, and natural ; which are by no means to be 
confounded. Celestial temptations are possible 
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only with those who are in love to the Lord; 
spiritual ones, with those who are in charity 
towards the neighbour; natural ones are quite 
distinct from these, and are not temptations, but 
only anxieties from the fact that their natural 
loves are being assailed, which anxieties are excited 
by misfortunes, diseases, and a bad condition of 
the blood. Thus it may be known what temptation 
is, namely, a straitness and anxiety from those 
things which oppose the loves. With those in 
whom there is love to the Lord, whatever assails 
love to the Lord produces an inmost torture: this 
is celestial temptation. With those in whom there 
is love towards the neighbour, whatever assails 
this love occasions torture of conscience: this is 
spiritual temptation. But with those who are 
natural [that is, unregenerate] what the most of 
them call temptations, and the pains they call the 
stings of conscience, are not temptations; but only 
anxieties from the fact that their loves are assailed ; 
as when they foresee and feel themselves deprived 
of honour, the goods of the world, reputation, 
pleasures, the bodily life, and the like; but 
still these things are wont to be productive of 
somewhat of good. Moreover, temptations exist 
with those also who are in natural charity ; thus 
with all kinds of Gentiles and idolators, from those 
things which assail the life of their faith, which 
they hold dear. But these are straitnesses which 
emulate spiritual temptations.”” Again, Sweden- 
borg says: “‘ Temptations are the means by which 
evils and falsities are broken up and dispersed, 
and by which a horror of them is induced ; and not 
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only is conscience given, but it is also strengthened, 
and the man is thus regenerated ; which is the 
reason why they who are being regenerated are let 
into combats and undergo temptations.” The 
pilgrim on the Blesséd Way will understand the 
significance of the poet’s lines : 


“TI walked a mile with Pleasure, 
She chatted all the way ; 
But left me none the wiser 
For all she had to say. 


I walked a mile with Sorrow, 
And ne’er a word said she ; 


But oh, the things I learned from her 
When Sorrow walked with me! ” 


FInIs. 
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